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E. OLIVER
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DINSLEY,

PROSPERITY
BAYSWATER,

LONDON, W.

"And the Lord addP,d to the Church daily."-Acts

ii., 47.

IN these few words we have a description of
ideal Church prosperity. It is a state, in which
its strength is being increased, and its usefulness extended by the continual addition of new
members.
" The Lord added unto the Church
daily."
On reading a passage like this, there naturally is one question which presents itself to our
mind-viz., Vvas the experience of the early
Church at Jerusalem a special thing, arising,
say, out of the exciting events which had just
taken place, or was it an experience which
ought to be common, and which we are justified
in expecting to be repeated in our cwn times?
If this daily accession to the Church was a
special thing, and connected only with the
striking events that had just transpired, it has
2
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no message or meaning for us to-day, and to
consider it may be interesting, but no practical
good can come from spending our time upon
it. Brethren, it is because I regard the experience as one that ought to be ordinary, and
one which, if the same conditions are complied
with, is capable of repetition, that I turn to it
this evening on the occasion of the eightieth
anniversary of this church.
I know there were many special features in
this case, features which can never be repeated,
but providing the Church of to-day will comply
with the same conditions as those with which
the early Church at Jerusalem complied, the
same results would naturally follow. What
were those conditions?
To answer that
question we must read carefully the verses
preceding my text, and, having done that, we
shall find that there were three characteristics
which were very marked in the early Church.
I. There was a profound attachment to public
worship. This is clearly seen in two passages
describing what preceded this daily addition
to the Church.
"And they continued steadfastly in the Apostle's doctrine, and fellowship,
and in breaking of bread, and in prayers," and
also, "They continuing daily with one accord
in the temple, and breaking bread from house
to house." These men had a supreme affection
for public worship-it
was not an occasional
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thing, but a daily delight.
And, after all,
they were only continuing the line of a noble
ancestry.
Truly good men have in all ages
loved the worship of God's House.
The
Patriarchs, as they moved from place to place,
never failed to erect the altar on which they
might offer the sacrifice, and thus in worship
acknowledge the guiding hand of the Unseen.
The Psalmist is ever speaking of the glory of
God's House, and expresses in glowing language
the joy and beauty of worship. When prevented, by circumstances over which he had
no control, from joining its happy worshippers,
you remember how he bursts out " How
amiable are Thy tabernacles, 0 Lord of Hosts !
my soul longeth, yea even fainteth, for the
courts of the Lord : my heart and my flesh
crieth out for the living God." And when
circumstances had changed, and he was free
to join those wending their way to the temple,
he says, " I was glad when they said unto me
let us go up into the house of the Lord."
The prophets attached great importance to
public worship, and regarded any neglect of it
by the Jewish people as a sure sign of national
degeneration.
Christ Himself formed the
habit of meeting with the people of God in
worship, for we are suggestively told that '' He
went into the synagogue on the Sabbath-day
as His custom was." And the same profound
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reverence for public worship was exhibited by
the Apostles. In fact, we may say without any
hesitation, that all great religious awakenings,
all great spiritual movements have invariably
been preceded by profound attachment to
public worship by those who have professed to
be the people of God. And yet, strange to
say, there are those amongst us to-day who are
prepared to discuss whether public worship is
not played out.
There are great masses of
men and women around us who are utterly
indifferent to it. The Census Returns, now
being published week by week in the Dai'ly
News, bring this distressing fact before us in
an alarming manner.
Even in our churches,
amongst those who have taken upon themselves
the profession of Christian, what a lax idea
prevails as to the obligation of public worship.
A very large number of our members are what
Mr. Gladstone used to call " oncers." The
least thing is allowed to interfere with this
duty.
A shower of rain, the prospect of a
shower, a trifling cold, a nervous headache, the
visit of a friend, are regarded as perfectly
justifiable reasons why we should absent ourselves from the House of God. Yet these
same things would never be allowed to enter
into our calculations for a single moment on an
ordinary business day. Brethren, is there not
something very closely akin to hypocrisy in
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this ? What effect has it upon those who
make no profession of religion ? They naturally
come to the conclusion that, if we Christian
people attach so little importance to the House
of God, there cannot really be much in it.
And are they to be condemned for drawing this
conclusion ? It is the only one possible, and
it is we who deserve censure. It was not so
with the members of the early Church at
Jerusalem. Their love for God and His House
was so deep that the worship of the temple
was to them a daily joy. The outside world
saw this, and many of them were led to think
seriously of Divine things, with the result that
"the Lord added to the Church daily."
II. Then, in the next place, allow me to
remind you that the early Church at Jerusalem
was characterised by the spirz"t of self-sacrifice.
"And all that believed were together, and had
all things common: and sold their provisions
and goods, and parted them to all men, as
every n1an had need.''
I am not going to
enter into the socialistic aspect of this subject,
but my point is, that the mere fact that these
men were impelled to part with their worldly
possessions and distribute to those who had
need, shows that in them the spirit of selfishness was dead. Selfishness and Christianity
are diametrically opposed to each other.
Between them there must be eternal war.
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They cannot exist in the same heart, the
one must strangle the other. And it is only
in proportion as a man conquers the inbred
selfishness of his nature that he becomes truly
Christian. When the light of sacrifice, which
comes from the Cross of Christ: falls upon the
heart of man, the pernicious weed of selfishness withers. No man in whom selfishness
is a thing of the past can fail to be useful.
And our usefulness will be proportionate to
the spirit of self-sacrifice which has taken
possession of us. We are saved by sacrifice,
and we must be prepared to sacrifice ourselves
for others. We are the followers of Him who
"came not to be ministered unto, but to
minister, and to give His life a ransom for
many" ; and, as He made the law of selfsacrifice the law of His life, so must we. Only
to the extent to which we are able to do this
are we justified in naming His name. No
gift which we lay on His altar can be accepted
by Him until it is tinged with the blood of
sacrifice. How stands the matter with us today, brethren? Are not many of our Churches
the embodiment
of Pharisaic selfishness?
Are not many of us Christian people ambitious,
pleasure-loving, greedy of gain, and as full of
selfishness as any worldling?
And it is not a
matter of great astonishment that men are not
attracted by such a manifestation of religion.
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But it was not so in the early Church of which
we read in the Acts. To a large extent the
spirit of sacrifice pervaded the hearts and
minds of the members of that holy group; the
personal equation had disappeared, and the
result was men were convinced that a power
which could work such a revolution in character
was nothing less than Divine, and the consequence was, "the Lord added to the Church
daily."
III. Then may I remind you that a spZ:rd
of cheerfulness characterised the Church at
Jerusalem ? "They did eat their meat with
gladness and singleness of heart."
Some
people have an idea that religion and melancholy are the same thing. We are sometimes
reminded that, "there is no room for mirth
or trifling here."
No, there is no room for
trifling, but plenty of room for innocent mirth.
The Christian man is the sole possessor of the
elements out of which it is possible to create
true gladness. No eye should be so bright,
no face so cheerful, no step so light, no laugh
so true as that of the follmver of Jesus Christ.
A cheerful religion will possess a m::ignetic
charm. As steel filings are irresistibly drawn to
the magnet, so a bright, healthy, cheerful piety
will draw men from sin. As the flower turns
to the sun, so sin-burdened men will ever turn
to the man whose life is one of Christian glad-
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ness. Jesus said, on one occasion, " If I be
lifted up I will draw all men unto me." The
Church, to-day, is His representative, and all
the magnetic power possessed by the Saviour
should be focussed in her, and to her should
the publican and the sinner be drawn. It was
so in the early days, and the members of that
first Church rejoiced as additions were daily
made.
If these things of which I have been speaking to-night characterised our Churches, what
a transformation we should see. Shall we not
seek to make them characteristic of this Church?
Let there be on our part devotion to public
worship, unselfishness in dealing with our
fellow-men, a willingness to sacrifice ourselves
if we can be of service to them, and let us see
to it that we present to them a bright, cheerful
Christianity ; and the result will be that " the
Lord will add to our Church daily."
But let us not forget to lay emphasis on the
word Lord. It was the Lord who added to
the Church. He must ever be supreme in His
own Church, and all true and permanent additions must be made by Him. The instrument
through which He works is a sanctified Church.
There are complex organisations, and delicately
sensitive piec:es of machinery, which are prevented from working successfully by the
presence of even a very small foreign substance.
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Is it not so with the Church? It is a sensitive
instrument.
God can only work through it if
those things which are contrary to His will
and purpose are driven out. Pride, bitterness,
discord, lack of prayer, will effectually prevent
Christ from accomplishing
His purpose.
Brethren, let us see to it that the work of
God is not hindered: " If we regard iniquity
in our heart, the Lord will not hear us." But
if we seek to keep ourselves unspotted from the
world, to cultivate deep spiritual sympathy with
Him, strive ever to be filled with His Spirit,
He will work through us, and we shall have
the joy of being used by Him in the salvation
of our fellows. Let us, as individuals and as
a Church, qualify ourselves by goodness for the
Master's use. May God, even our own God,
bless us.
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II
THE

THOUGHTS

OF THE HEART

REV. JOHN HENRY BURKITT,

OF SUNDERLAND.

"For as he thinketh in his heart, so is he."-Prov.

xxiii., 7.

from all theories of inspiration, there
are truths in the Bible which appeal to our
best instincts, and carry with them their own
evidences of wisdom and authority. They
need no argument to support them, for they
shine by their own light ; they have the ring
of genuineness, and commend themselves to
every man's judgment. Zebah and Zalmunna
say of Gideon: "As the man is, so is his
strength."
Does not that harmonize with
observation and experience?
Not what we
have, but what we are in our innermost selves,
is the real secret of effectiveness and power.
Samuel says to King Saul: "To obey is better
than sacrifice, and to hearken than the fat of
rams." Is not that so? However costly our
gifts may be, in the sight of the all-seeing God
APART
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they count for nothing if our hearts are rebellious and estranged.
No one ever dreams
of calling such utterances in question. Our
spiritual instincts corroborate them ; we feel
them to be right and true.
The verse before us is one of these clearshining passages. We see at a glance how
transparent it is. " As a man thinketh in his
heart, so is he." That truth is deep, far-reaching, profoundly philosophical.
It pierces
through the outer crust of things, and brings
us to the centre. If a man's heart is wrong,
everything is wrong. He may perform good
deeds, but they have no n1oral quality. On
the other hand, if his heart is right, everything
is right. He may blunder, may err in judgment, may not always be prudent or wise, but
still he is sound at the core, and, measured by
the highest and divinest standards, is a good,
true man.
I. Reflect, first, on the marvellous power
of human thought : "As he thinketh." The
unseen thought of man is the mightiest force,
apart from the Deity, in the universe ; mightier
than gravitation, or the boundless ocean, or
the midday sun.
Gravitation acts blindly,
unthinkingly, mechanically; but man, with his
thought, can compute its energy and make it
subservient to his will. The ocean in its fury
may scatter desolation and destruction, but it
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has no consciousness of what it is doing; while
man can say : " I think, and therefore I am."
The sun floods the earth with light and bathes
it with warmth, but a child can do what the
sun is unable to do-it can lift up its heart in
prayer to God.
This world of ours is ruled by thought.
The great armies of Europe would be a rope
of sand, utterly useless for effective purposesin short, could have no existence-but
for the
thought which organises them, binds them
together, and directs their 111ovements. It is
thought that brings about changes in government, that accomplishes revolutions, that makes
compacts and treaties, that destroys and builds
up kingdoms.
Our great dramatist describes
Earl Warwick as "that setter-up and pluckerdown of kings," and it was his busy, scheming
brain that planned and shaped his daring projects. Truly has it been said that "the uttered
thought of man is still a magic formula whereby
he rules the world."
Thought is the great creative faculty. You
gaze upon a block of imposing buildings. It
was not so much the hand of man as his thought
which called those buildings into existence.
Our great cathedrals have been fitly called
poems, crystallised thoughts, songs in stone.
Visit the studios of artists and sculptors and
you will see, not so much the skill of their deft
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fingers as the product of their dreams and
thoughts. Read the masterpieces of literature;
there you have treasured up the thinkings of
the human mind. Look around and see how
powerfully thought operates.
I ts fruits and
workings are everywhere. It was thought which
built the sanctuary in which you worship. It
is thought which takes you thither from Sabbath
to Sabbath.
It was thought which inspired
the writers of the Bible. It was thought which
conceived our hymns and set them to music.
Yes, music is harmonious thought.
It utters
for us feelings and aspirations that are too big
and too deep for words. The Gospel is the
embodiment of God's thought, cherished and
purposed through countless ages.
It is ~he
century-old thought of Robert Raikes that
gives to the children of our day the priceless
blessing of Sunday school instruction.
It was
the thought of Francis Xavier, and William
Carey, and Andrew Fuller, and Henry Martyn,
and Rob2rt Morrison which generated modern
enthusiasm for the cause of Christian missions.
It was the thought of our Puritan forefathers
which made the principles of civil and religious
liberty sacred to Englishmen, and it is the
thought of their stalwart descendants which
will make those principles honoured and respected to-day. It was the thought of John
Wycliffe that the Bible ought to be translated
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into our mother tongue, and it was the thought
of a Welsh clergyman, Thomas Charles, of
Bala, that copies of that precious Book should
be placed within the reach of the poorest
peasant. It is the thought of George Stephenson which bears you along when you travel by
train, and of James vVatt and Robert Fulton
when you cross the trackless ocean. Great,
magnificent, well-nigh supernatural, is the power
of human thought.
And bow noiseless it is withal, as Thomas
Carlyle reminds us. "No rolling of drums,
no tramp of squadrons or immeasurable tumult
of baggage-waggons attends its movements :
in what obscure and sequestered places may
the head be meditating, which is one day to
be crowned with more than imperial authority;
for Kings and Emperors will be among its
ministering servants; it will rule, not over, but
z'n all heads, and with its combinations of
ideas, as with magic formulas, bend the world
to its will. The time may come when
Na pol eon himself will be better known for
his laws than for his battles, and the victory
of Waterloo prove less momentous than the
opening of the first Mechanics' Institute."
II. The relation of thought to personal
character and conduct.
In the moral realm,
thought is everything.
It is the creative,
formative, governing principle.
"All that we
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are is the result of what we have thought ; it
is founded on our thoughts, it is made up of
our thoughts." So speaks the" Dhammapada,"
a famous work of the Buddhist canon. Just
as every full-grown eagle, soaring towards the
sun, was once an egg; just as every spreading
oak, affording shelter for man and beast, was
once an acorn or a sapling; so every act, however laudable or blameworthy, once existed in
simple rudimentary germ as a secret thought.
Every good deed was once a thought.
Long years before slavery was abolished, the
idea of negro emancipation dwelt in the minds
of humane and large-hearted men and women.
It was the inspiring, ever-present thought of
John Brown, of Harper's Ferry, and for that
thought he died. Long before good laws
were enacted,
they were conceived and
advocated by the earnest reformer. Long ere
hospitals and orphanages were built, the
thought of their erection was cherished in the
minds of their founders. And what is true on
a large scale is true of individual actions.
That message of sympathy you sent to your
neighbour ; that act of brotherly kindness
which helped him on his way ; that stand you
took for truth and right, were once thoughtsnoble, heaven-born
thoughts,
which had
'' sweetly crept into the study of your imagination."
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Every sin and every crime was once a
thought.
If the evil purpose had not been
nursed and cherished it would not have been performed ; if it had not been fashioned in the
brain it would never have been embodied in
overt action. Oh ! the mischief that goes on
in the secret and silent labyrinths of the mind
before dark and evil deeds are done ! True
men may, and often do, act from impulse,
under the power of swift anger or of sudden
temptation.
Many a tragedy, awful and
irrevocable, has been committed under these
conditions.
But what do these conditions
imply?
They
imply a previous moral
deterioration ; they imply thoughts and desires
and feelings which have given the impulse its
overwhelming momentum when the testing
hour has come.
Had the thought been right,
how powerless the temptation had been! Had
the mind been free from malice and hatred
and revenge, how it would have shuddered at
sin's suggestions! Had the desires been chaste
and pure, how promptly would the words have
risen to the lips, as they did when Joseph was
assailed by the wiles of a designing woman :
"How can I do this great wickedness, and sin
against God?"
Well might the wise man say,
"Keep thy heart with all diligence ; for out of it
are the issues of life." And well might David
pray, and, especially with the memory of his
3
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own transgressions, " Create in me a clean
heart, 0 God ; and renew a right spirit within
me."
But more than this. Not only does thought
determine conduct, but it is the supreme and
subtle influence which shapes and fashions
character.
Many of our thoughts are never
acted out; they do not pass into conduct, but,
nevertheless, they fix their mark upon us just
the same. Is not this true of noble thoughts?
The opportunities we seek for do not always
come. The purposes we form are sometimes
frustrated just as they are about to be put into
execution. But the thought has been there,
and it has had its potent influence in making
us what we are. Thank God for the gracious
and generous thoughts which, though they may
never have blossomed into action, have helped
to sweeten and beautify our lives. He has seen
them and taken knowledge of them. David
resolved to build a house to the name of the
Lord, but, though he was prevented, this
Divine message was spoken to him : " Forasmuch as it was in thine heart to build a house
to My name, thou didst well that it was in
thine heart." The pious and elevating thought
was there, and it not only redounded to David's
honour, but it made him a grander and a
saintlier man.
Is not the same true of evil
thoughts?
Do they not mightily affect human
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character?
These thoughts come to us and
we entertain them, dwell upon them, harbour
them in the mind. Outwardly and visibly,
perhaps, no sin is committed, but the thought
of it is there, and like a blight, a canker, a
poison, it does its deadly work. It deteriorates,
undermines, saps the foundation of our moral
strength. It prepares the way for our undoing.
It makes us weak and yielding. It demonstrates
the truth we are considering: As we think, so
we are.
\Vhat did Christ say about all this? He
said that there was such a thing as adultery in
thought and hidden desire, as well as in wicked
act; that there was murder in hatred and intention, as much as in raising the hand and
striking the fatal blow; that there were evil
wishes fostered in the heart, which, though
never carried out, excluded men from the
Kingdom of Heaven, and dragged them down
to the lowest hell.
It was because of this relation of thought to conduct and character that
Christ insisted on the necessity of being born
again. The springs of life must be purified :
the work of regeneration
must take place
within.
III. In face of all this, what shall we say as
to the necessity of controlling our thoughts?
We cannot keep bad thoughts away, but we
can refuse to shelter them: we can assert our
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supremacy and freedom. Sin lies not in the
fact that we are tempted, but in parleying with
the temptation, in making room for it. Martin
Luther and John Bunyan were often beset
with evil thoughts and dark suggestions. But
" 'Tis one thing to be tempted, Escalus,
Another thing to fall.''

Our moral safety demands that we control our
If we nip the wrong thought in the
thoughts.
bud the task is easy, and rank and poisonous
growths will be prevented.
But let it germinate, and then only by an awful wrench will
you be able to root it out. Sin can be encountered most surely and effectively in the
first stage, not in the last. A bucketful of
water will extinguish a fire during the first few
moments, but when it has once obtained a hold,
the most gigantic efforts may be in vain. Our
happiness
demands that we control our
thoughts.
According as we do this, or neglect
to do it, shall we render ourselves happy or
miserable. Poets have sung of the pleasures
of fancy and the imagination, but there is no
delight comparable with that experienced by
him who is at home and at peace with his own
thoughts.
The pitiful and stifled cry of the
man who is haunted with evil memories is" Which way I fly is hell : myself am hell.''

But with him who has learnt to keep the
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springs of his heart fresh and pure, Heaven,
with all its blessedness, is begun below. And
what is demanded by our safety and happiness
is equally demanded by our duty to society
and our duty to God. If we would have
society renewed, we must contribute our
individual quota, must live the life of consecration. If we would honour the all-knowing
God we must begin, not by preaching to
others, but by taking heed to ourselves. One
of the great canons of literary criticism is,
that by his thought, rather than by his mode
of expressing it, is the man of letters to be
judged. Still more true is it as a canon of
moral criticism that, by a man's secret thinking rather than by his outer actions, is his
character formed and his place determined
both for time and eternity.
Let us remember that God knows exactly
what we are. He reads our thoughts and is
acquainted with all our ways. There is no
deceiving Him, no hiding of things from His
knowledge, no escaping from His omniscient
v1s10n. " All things are naked and opened
unto the eyes of Him with whom we have to
do." We may act the lie successfully before
our fellow-men, but we cannot lie undiscovered
to the Holy Ghost. How terrible must be
the reflection to the man whose life is false
and honeycombed by secret sins, that, what-
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ever men may think about him, and however
they may honour him, God reads and searches
him through and through.
" Our thoughts lie open to Thy sight,
And, naked to Thy glance,
Our secret sins are in the light
Of Thy pure countenance.''

"Accustom
yourself," wrote a secondcentury pagan moralist, "to think upon nothing but what you could freely reveal, if the
question were put to you; so that, if your
soul were thus laid open, there would nothing
appear but what was sincere, good-natured,
and public-spirited-not
so much as one voluptuous or luxurious fancy-nothing
of hatred,
envy, or unreasonable suspicion, nor aught else
which you could not bring to the light without
blushing."
How strongly should this appeal
come home to us who believe in God, and
whose hearts are constrained by the love of
Christ.
What are you in your inmost self? That
is the supreme question for to-day and every
day. What are the thoughts you most fondly
cherish, the things you most love to dwell
upon? "The key to every man," says Ralph
Waldo Emerson, "is his thought."
" For as
he thinketh in his heart," says the good old
Book, "so is he." Seek for good thoughts:
good thoughts of God, His love, His pro-
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vidence, His tender care; good thoughts of
your neighbours-charitable,
unselfish, kind ;
good thoughts for hours of solitude and reflection. There is no company, no defence, like
an army of pure and noble thoughts.
Consider their formative and moulding influence,
their expulsive and expansive power.
And
never forget that it depends upon the thoughts
you permit to linger with you whether you are
better men and better women for all your
reading and religious teaching.
"Take heed
what ye hear." Cling to your best thoughts ;
lose no time in acting upon them. Ask that
every good desire may be strengthened and
perfected.
Let your daily supplication be" 0 God! who know'st how frail we are,
How soon the thought of good departs;
We pray that Thou would'st feed the fount
Of holy yearnings in our hearts."
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"Ye must be born again."-John iii., 7.
"Born . . of God."-John i., 13.

doctrine of regeneration is one which lies
at the very centre of our theological system.
It involves the existence of God, the presence
of religion, the prevalence of sin, the passion
of Jesus Christ, the power of the Holy Spirit,
and the possibilities of endless life. I ts importance in these days of interest in social
problems is often overlooked. That trinity of
modern force-materialism,
mammonism, and
militarism-has
claimed the attention of the
churches.
Scientific discoveries have dazzled
the spiritual sight of many who might have
been doughty champions of evangelicalism.
The retrogressive movement towards ritualism
has diverted the energies of devout-minded
men into wrong channels.
Biblical criticism
THE
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has in some cases chilled the zeal of even
enthusiastic Methodists and blinded the gaze
of many would-be seers.
Ages have rolled away since that memorable midnight conversation between the two
typical teachers.
New worlds have been
opened out to us since then.
Philosophers
have enunciated other principles as bases of
character.
Other creeds have attempted to
oust Christianity.
Yet, amid all changes
Christ's categorical imperative rings out and
remains the same-" Ye must be born again."
There is no need to enter upon a discussion
as to the rendering of the word which is given
in the Authorised Version as " again." Some
declare it would be easier for us to understand
the assertion, if we translated it by " anew,"
or, better still, " from above." John tells us it
is possible to be "born of God." This cannot
but mean that we must be born " again,'' and
that we must be born " anew," and that we
must be born " from above."
I. The New Birth is a primal fact in
Christian
experience,
involving a radical
change of life.
It is not a mere theory that requires to be
proved by deductive laws of thought.
It is not
a symbol or rite such as is necessary for
entrance into the membership of an order. It
is the first step in a process leading from
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anitnalism to divinity, from death to life, and
from the bondage of Satan to the service of
God.
John \;Vesley in a classic passage says :" If any doctrines within the whole compass of
Christianity may be properly termed fundamental, they are doubtless these two: the
Doctrine of Justification and that of the New
Birth, the former relating to the great work
which God does in us in renewing our fallen
nature."
vVhen we think of the great issues involved,
and of the essential character of this teaching,
we are constrained to ask-Does the command
given to Nicodemus stand alone?
Is the light
on this subject limited to an electric flashsudden and soon over ?
If this experience
is of such importance, there must be more
about it in the Scriptures than is to be found
in the conversation recorded in the third
chapter of St. John's Gospel. If we examine
the Word of God we find much that is of
similar import. In the Old Testament there are
what Professor Bartlet calls "adumbrations,"
as, for example, when speaking to Israel God
says, "A new heart also will I give you, and a
new spirit will I put within you, and I will take
away the stony heart out of your flesh, and I
will give you a heart of flesh, and I will put
My Spirit within you, and cause you to walk
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in My statutes."
David felt the need for a
radical change of life when he cried out for a
" clean heart'' and a "right spirit."
What
more is wanted than that ? Being washed
and made whiter than snow, surely such shall
see God.
But Jesus was pre-eminently the Teacher
sent from God. We want to learn from Him.
The words He speaks to us they are life: " If
any man will come after Me, let him deny
himself and take up his cross and follow Me.
For whosoever will save his life shall lose it,
and whosoever will lose his life for My sake
shall find it." Again, when He tells the multitude the pathetic story of the prodigal, in whom
such a transformation is wrought that Jesus
says: " He was dead and is alive again," many
around must have felt that they, too, were dead
and must be born again. Even the disciples
are told that they must undergo a change, that
they must be converted and become as little
children.
"Conversion," says Aubrey Moore,
"proves regeneration ; regeneration enables
conversion."
Reading through the messages
of Paul and Peter and James and John and
other New Testament writers, we find, under
varying forms of expression, that they all agree
in laying importance upon this experience which
Jesus, their Master, so emphatically asserts to
be necessary to salvation.
Otherwise their
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appeals to cease from doing evil, to conquer
carnal-mindedness, to break the bonds of sin,
to cast out all fear, would be in vain.
But, besides Scripture, science also comes
to the support of this teaching. Professor Drummond has rendered us great service in this
respect. He points out that there is a definite
distinction between the regenerated man and
the unregenerated.
This is akin to the divisions
which we find in nature, where we have the
mineral, plant, and animal kingdoms. The line
of demarcation between these is often very dim,
yet it is there. Missing links have not been
found. There are men very near the spiritual,
but can only be called moral. Jesus says :
"He that hath not the Son hath not life."
" No organic change," says Drummond, "no
modification of environment, no moral effort,
no evolution of character, no progress of civilisation can endow any single soul with the
attribute of spiritual life. The spiritual world
is guarded from the world next in order by
a law of biogenesis-except
a man be born
again,
except a man be born of water
and of the Spirit."
Experiments in social service also incontestibly prove that the change must be a radical
one, and not one in circumstances.
Count Leo
Tolstoi worked for many years among the poor
of Moscow. He discovered, however, that all
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their needs were not to be met by giving them
food, clothing, or money. He made a thorough
investigation, and after all his labours he found
only one person who could be made happy by
a gift of money, and she was an imbecile old
woman. The poor he found to be human like
himself, and could be "angry, bored, heroic,
sorrowful." He learnt that "their happiness
or unhappiness," like his own, "came from
within rather than from without, from what
they were rather than from where or in what
circumstances they were."
If circumstances
controlled character, then the occupants of our
luxuriously furnished mansions ought to be,
I was going to say angels, but at anyrate much
better than those who live in less gorgeous
abodes, not to say the slums ; but statistics and
newspaper reports do not make it appear that
they are so. No ; we must come back to the
question of individual regeneration, if we want
the true solution of social problems. Human
nature is far from being perfect.
It has been
marred in the making. Sin has spoiled the
Maker's design. It must be re-moulded. The
image of God must be restored. How?
II. This change is brought about by the
infusion of a new force, which is none other
than the life of the Holy Spirit within us.
We receive into the bitter waters of our
being the tree which changes them into sweet.
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The wonder is one wrought by God. In order
to have this the more forcibly brought home to
us, let us consider the power, yet the impotence,
of the two greatest forces which affect a man's
destiny-heredity
and will. In doing this we
are following the precedent set by St. John in
chap. i., verses 12 and 13.
vVe obtain much from those who have gone
before us. vVe receive a strong constitution
or a weak one. We inherit a bias towards
good or a downward-dragging inclination to do
evil. Some obtain a great name, vast estates,
and a position of influence. One may be
dragged up amidst the squalor of a city slum,
and another at his birth be introduced into the
grandeur of a princely palace. Why is Edward
VII. King of England, Emperor of India, and
ruler over dominions on which the sun never
sets? Is it because of his supreme sanctity?
Or because he is the mightiest moral force in
the country?
Or because he has the most
material possessions ? No. But because the
law of heredity regulates all human relationships, and places the crown-the
highest
honour this world can confer-upon the monarch's head.
Though this force is so great, it is powerless
in the spiritual sphere. Thus far shalt thou go
and no further, is the Divine decree. The
wave may roll up to the shore of the kingdom,
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but there it must stay. Godly parents may
influence their children to be good. But
children must be godly if they would be heirs of
glory. "They which are the children of the
flesh," says St. Paul, "these are not the children of God." Mr. Spurgeon gave emphasis
to this when he said to his son, " Tom, I can
transfer my gout to my descendants, but not
the gift of grace." Ye must be born of God.
Even though Abraham were your father, that
fact could not save you. We each stand for
ourselves before God. He is the only source
of spiritual life.
Then there is that strange, mysterious,
awful power, called will. As heredity is the
most potent influence outside a man's control, so will is the greatest force, humanly
speaking, within him.
Rev. Henry Ward
Beecher says, "There is no doubt that the
human will is the strongest power on earth
next to death. A man who says, 'By the grace
of God, I will,' and who feels it in his bones
and in his muscles, and in his whole body, can
do almost anything."
It is this will-power
which distinguishes one human being from
another, and raises man above the beast.
What is it that is so despicable about the
drunkard?
It is that in not exerting his willpower he loses his true manhood.
By this
force one may raise himself from the lowest to
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the highest circles of society: he may overcome the temptations so frequently strewn in
his pathway and hold down the passions struggling for mastery over his nature.
By P'=rsistence and perseverance
difficulties, apparently insurmountable, are conquered, and
miracles are wrought. An indomitable will is
an essential element in the character of all who
would achieve distinction.
It is the main
feature in the lives of the mighty ones who
have made history. Yet, by will alone man
cannot enter the Kingd01n of God. Force in
this domain is of no avail.
"As many as
received Him, to them gave He the right to
become children of God, who were born,
not . . ...
of the will of the flesh, nor of the
will of man, but of God."
"God-sonship,"
as Robertson Smith points out, "is not a thing
of nature but a thing of grace."
Grace, therefore, is the greatest power this
universe knows. What nothing else can do
grace does. "By grace ye are saved, through
faith, and that not of yourselves, it is the gift
of God." Scripture teaches us that spiritual
life is the result of direct contact with man by
God, through Christ. The Holy Spirit is the
channel by which this new power is conveyed
to us. The work which Jesus accomplished
has opened out to us-life.
This is the experience of every true Christian.
There was a
4
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time when he was so absorbed in selfish pursuits, in carrying out his own plans, in working
out his own will, that he gave no thought to the
life and death of Jesus Christ. The very things
that should be most real to him were only as
dreams or fancies. But one day there comes
to him such a revelation of himself, of his
sinfulness, and at the same time such a glimpse
of the glory of Jesus, that he is arrested.
He
realises that the suffering 0:1. the Cross was for
his sin. In a moment he is changed.
He
feels that the life he lived before was death;
"his garments were grave-clothes";
now he
realises that in him is life ; he is "robed in
Christ's righteousness."
He can only compare
himself to a little child'' An infant crying in the night."

Renewed in mind, purified in heart, transformed in will, he has indeed become what
St. Paul calls "a new creation."
A new
heart, a new will, a new mind are demanded
of us. We have in these the psychological constituents of a man's make-up: feeling, willing,
thinking.
'' For me to live is Christ " is
henceforth his motto. \V ould that we all had
the grace to pray with the saint : " 0 holy
God of love, help me to die to everything
both within me and without me that hinders
my living unto Thee; to die all kinds of deaths
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that may fit and prepare me for the life of Thy
Holy Spirit in me."
III. This experience is manifest to ourselves
and to others by its effect.
vVe judge a man's character by his bearing
and by his deeds. A new life within must
find expression in actions corresponding to
the experience he possesses. Jesus Christ, in
speaking of the New Birth, uses the wind as
an illustration.
That the point of illustration
lies in the mysteriousness of the origin of
spiritual life we may infer from Christ's words,
" Thou canst not tell." We must, however,
not overlook the fact that vve know of the
presence of wind by its effects. We feel the
zephyr kissing the cheek ; we hear the sound
among the trees, or listen to the harmonies as
it passes through the pipes of the organ.
" The wind before it woos the harp
Is but the wild and tuneless air,
Yet, as it passes through the chords,
Changes to music rare."
(T. PowELL).

We observe the waving of the branches, the
straining of the sail, the rippie on the water.
We see that houses have been unroofed and
buildings overthrown.
So in like manner one
feels a change within and sees a transformation
in others. The effects of this new birth are :(a) An altered disposition.
No descending dove appears when we are
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baptised with the Holy Ghost, but a consciousness of peace and joy creeps into the soul that
never comes to the careless and indifferent
and sin-loving. It is impossible for us to
realise the transforming power of this consciousness of being born of God. At first the
change may be unperceived by those around,
but it is of such a character that it must
inevitably make itself felt. A change in our
relationship to God involves a change in our
relationship to all else. We cannot love God
and hate our brother.
" Whosoever is born of
God doth not commit sin." "We know that
we have passed from death unto life because
we love the brethren."
The world, instead of
being a weary wilderness of woe, becomes a
beautiful garden, designed by a loving Father
for the delight of His children. Jesus guides
our thoughts, governs our actions, rules our
relations with others.
(b) A sense of liberty.
When a man becomes a child of God, he
ceases to be a slave of sin. He receives not
the spirit of bondage again to fear. He receives
the spirit of adoption, and can look up with
calm trustfulness into the face of the Almighty
Creator and cry: "Abba Father."
No longer
is his will weak when opposed by sin. "To
be weak," says Milton, "is to be miserable."
The Christian is strong, knowing that with
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him is the power of the " King of Kings and
Lord of Lords." Where the Spirit of the Lord
is there is liberty. 'Tis true, one cannot help
feeling like the prodigal when he said: "Father,
I have sinned against Heaven and in thy sight,
and am no more worthy to be called thy son ;
make me as one of thy hired servants."
But
-and
a wonder of grace it is-He
counts us
worthy, not to be servants, but to be sons.
(c) A knowledge of Divine guidance.
Our flesh is so weak and our faith is often
so feeble that if left to ourselves we would
stumble.
Our greatest need is Some One
higher than ourselves to guide us, lest we go
astray.
We have the promise of the Holy
Spirit as a Guide. Him we follow at all times,
knowing that what He wills is best for us:
"As many as are led by the Spirit of God,
they are the sons of God."
(d) The hope of an eternal home.
" If children," says St. Paul, "then heirs ;
heirs of God and joint-heirs with Christ." And
what is our inheritance?
"In l\1y Father's
house are many mansions ; if it were not so,
I would have told you. I go to prepare a place
for you."
These are the words of eternal life.
Buoyed up by the hope they infuse into the
heart, life's burdens become easier to bear and
life's sorrows less bitter. Gibbon enumerates
this expectation as one of the causes which
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drew the nations which were sinking into a
gulf of despair to the Gospel which the
Christians preached. Shakespeare, recognising
the nobility of character which hope confers,
says:" Kings it makes gods, and meaner creatures kings."

Truly we have a glorious Gospel!
"Blessed
be the God and Father of our Lord Jesus
Christ, which, according to His abundant
mercy, hath begotten us again unto a lively
hope by the resurrection of Jesus Christ from
the dead, to an inheritance incorruptible and
undefiled, that fadeth not away, reserved in
Heaven for you."
IV. The new birth is the result of the
fulfilment of certain conditions imposed on
man by God.
When we consider a subject such as this,
there is danger lest we indulge the notion that
man must be quiescent and waiting for the
quickening Spirit. We are tempted to think
that God must do everything and man nothing.
"Surely," says vV. N. Clarke, "a life of holy
love cannot be begun without action on the
part of the man who is to do the loving."
What must man do? The first thing a sinner
must do is to repent of his sin. Love and lawlessness cannot dwell in the same heart. Jesus
began His preaching with the words: "Repent,
for the Kingdom of I--Ieavenis at hand."
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But repentance alone is not sufficient. A
child must trust.
So John tells us in his
Gospel they are born of God who "believe in
His name," £.e., the name of Jesus. A person's
name is that which brings him before us in all
that he is. Jesus is Saviour, Friend, Prophet,
Priest, King. vVe must believe He is all these
to us. In his epistle, St. John corroborates
this by asserting that "whosoever believeth
that Tesus is the Christ is born of God."
Conclus£on. We have tried to bring before
you one of the most important facts of Christian
experience.
We have attempted to show that
into this "body of our humiliation" a new life
n1ight be infused, and that this Divine force
n1ust make itself felt. As this involves entering
into the family of God, great blessings are
conferred on those who are thus specially
privileged. What does the message mean to
you? Are you among those who are dead to
these things?
No greater position could be
obtained bv., one of earth's careworn, sinful,
sinning sons than to become a child of God.
Repent, then, of the past ; believe in the promises. Receive the Word and eternal glory;
reject the good news, and the result will be
God's condemnation:
"He that believeth on
the Son hath life. He that believeth not the
Son shall not see life, but the wrath of God
abideth upon him."
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them hither to Me."-Matt.

xiv., 18.

our Lord did not organise church
tea meetings, He provided, in a miraculous
way, a good feed for the people.
Yet it was
not mere sympathy with physical hunger that
influenced Him.
The disciples desired Him
to " send the multitude away that they may
go into the villages and buy themselves
victuals,'' which implies two things.
First,
that there was food not far away. Second,
that they were not hungry enough to seek it of
their own accord. Christ's aim was primarily
a spiritual one-to feed hungry souls rather
than hungry bodies. So He turned a common
meal into a feast of soul ; and made it the text
of a marvellous sermon on the Bread of Life
(see John vi.). Jesus taught that He Himself
ALTHOUGH
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was the Spiritual Food supply of the world,
and that the spiritual was not wholly divorced
from the natural-that
the disciples were to
find the natural elements, the bread and fish,
but these would be totally inadequate in themselves. True, they were God's gifts, but even
God's natural gifts in the hands of the disciples
could not accomplish spiritual results.
None
can do these miracles but God alone.
The
bread and fish must pass through His fingers,
be magnified, idealised, transformed by His
touch. So Jesus looked round for the basket.
"What have you in stock?"
" Only five
loaves and two small fishes : what are these
among so many?"
Nothing apart from Jesus
Christ ; but plenty in His hands.
" Bring
them hither to me."
Christ still feeds the world in the same
way, by magnifying and spiritualising natural
supplies. The Churches carry the basket, its
members furnish the loaves and fishes, Christ's
touch transforms them into food for hungry
souls.
But success is not possible if this
simple but all important command of Christ
be overlooked or disregarded.
To take these
supplies to the multitude direct is to court
absolute failure. They must reach the people
via Christ : must be touched and handled by
Him.
They are utterly insufficient and
inadequate of thein~elves, whether few or
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many, whether small or great; they must be
brought to Christ to be made effective. What
have we to bring to Christ to feed the world
with?
I.-Some
perhaps are deploring the state
of their basket. They have but a little mouldy
bread, and stale fish of a bad odour, fit to be
cast out as refuse. They are ashamed of that.
I am glad they are, but they must not despair.
Remember nature takes the refuse, the offal,
and works it up into fruits and vegetables for
the breakfast table, and flowers for the drawing
room. Jesus Christ does the same with our
spoilt foodstuffs. What! are my sins of use to
Jesus Christ?
They are. Their guilt He will
cancel, their nature He ·will turn to bread.
\Vhat is sin in its real essence?
It is goodness
turned bad-run to seed. Here is a man with
a violent temper which spoils everything he
touches. Now, temper is power of personality.
He is no muff who has a strong temper. Some
of us haven't personality enough to get into a
temper. vVe do no harm and very little good.
Bad temper is the violent and irregular expression of temperament.
I make no apology
for it. I simply desire to characterise it. As it
is it is a great evil, a dangerous and harmful
vice. But let him bring it to Jesus, let Jesus
purify it, and sweeten it, and regulate it. No
one objects to temper, providing it is a sweet
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temper. Let Jesus keep His hand on the steam
valve of that mighty, panting, human engine;
let Him regulate it and run it, and it will go
sixty miles an hour in the interests of His
kingdom.
Again, what is selfishness but an extravagant form of self-love? ar:d self-love is a
virtue. It is the basis of all other love. No
man can love another until he loves himself.
Self-love begets the sympathy-the
kindred
spirit-by which he feels for another. What
is jealousy but a narrow, contracted, and
intense form of love of others?
vVhat is
idolatry but the love and worship of God gone
astray, fastening itself on forbidden objects ?
Sin is goodness missing the mark. Selfishness
is self-love missing the mark. Jealousy is love
of others missing the n1ark. Idolatry is love
of God missing the mark. Evil is perverted
good. Vice is polluted virtue. Unrighteousness is rectitude gone astray. The depth of
evil into which man sinks is but the measure of
good to which he can rise. A great sinner has
in him the possibilities of a great saint. It is
of no use to him as it is ; nay, it is all the
more harmful. Sin is the more terrible because
it is the refuse of good. No man cares to have
a dung heap at his front door. It is more
offensive and dangerous than common dirt. It
is the glory of Christ that He consents to take

THE MULTIPLYING

TOUCH

53

and transform it into food. Paul said "What
things were gain to me those I count loss for
Christ. .
. and do count them but
dung that I might win Christ;" and, having
won Him, Christ took the dung of his Pharisaic
pride and self-righteousness, his fierce persecuting zeal and cruelty, and worked it up into
bread and fish to feed a hungry Gentile world.
Bring your sins, your vices, your failings, to
Jesus. He will transform them into virtues.
I I.-1 t is a shame and a reproach to
Christian people, and the children of Christian
people, if they have nothing but their sins
to bring to Jesus.
Jesus claims all you
have in your basket-all
you possess. Surely
you have inherited or acquired some good
thing.
1. There
are personal attractions which
some possess. Mark says of the rich young
ruler that "Jesus, beholding him, loved him."
I wonder if he had a lovable face. The devil
knows the value of a beautiful face. He places
it behind the bar in the gin palace and other
popular resorts to decoy the innocent and
unwary to their ruin. Good citizens are at
length becoming alarmed, and are taking
action to deliver their cities from the bewitching charm of the destroyer. The Church of
Christ in the past has condemned physical
beauty, and rightly so, when it only ministered
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to the vanity of its possessor, or to the evil of
others. But beauty in the Kingdom of Christ
should be what flowers are in the kingdom of
nature-a joy and delight-a ministry of sweetness and fragrance. St. John tells us "the
vVord was made flesh, and dwelt among us,
and we beheld His glory."
Do you see that?
Beheld His glory in the flesh. St. Paul calls
attention to this: "For God, who commanded
the light to shine out of darkness, hath shined
in our hearts, to give the light of the knowledge
of the glory of God in the face of Jesus
Christ.''
I grant that your natural beauty is of no
use as it is in a purely spiritual kingdom. It
may, indeed, prove a snare and a curse.
But
bring it to Jesus : let Him take it and bless it,
and spiritualise it : let His spirit shine forth
through your eyes, and gleam upon your
countenance, and you will be of untold service
to Christ. Your smile will enter some darkened
home and cheer it, some sorrowing heart and
comfort it, and some poor sinner's soul and
make it long for the beauty and smile and
favour of God.
2. God has bestowed
upon you personal
gifts to be made over to Christ. There are
intellectual gifts, powers of clear, incisive,
strenuous thinking. I fear that the Church of
Christ in the past has not given the intellect
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its proper place. One section has suspected
and condemned it ; another has extolled and
glorified it. Two schools have arisen representing these extreme views. One enslaves
the intellect, crushes it, makes it bow to the
decisions of certain ecclesiastical authorities.
This is Romanism.
The other lets it run
wild, takes off its harness, even the guiding
reins of passion and will and lawful authority.
This is rationalism, free thinking. But the
happy medium is being struck. We are coming to realise that the true place of intellect
in religion is not on a throne of its own, nor is
it grovelling at the feet of an erring Pope, but
bending to the wisdom and authority of Him
who says, " I am the truth."
We shall never
all see alike. Truth has to be cast in human
moulds, but many of our errors will be
corrected, and false doctrines vanish if we
come to Jesus Christ and say :
"Take my intellect and use
Every power as Thou shalt choose.''

There are other gifts-abilities
which
appear in the arena of our recreations and
amusements,
and which often spoil their
possessors when they should help to make
them. Two young men came to the Rev.
F. B. Meyer. One said, " I have become a
Christian, I must give up my cricket bat."
The other said, "I have become a Christian,
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and must give up my violin." To the first
Mr. Meyer said, "I have a number of rough,
wild lads picked from the gutters of South
London.
I want them to become strong,
robust, manly fellows. Take your cricket bat
and write 'Christ' upon it, and go and help
them to become men.'' To the second he
said, " \Ve have gathered a number of poor
women from the back streets and slums, whose
lives are dull and cheerless in the extreme.
Take your violin and write 'Christ' across it
and bring joy to these sad souls." A minister
returned to an old circuit for Sabbath School
sermons.
The church had recently become
a m1ss10n centre. He knew a lady there who
used to sing at concerts.
Meeting her in the
aisle of the chapel he said, "I want you to
sing to the people after my sermon to-night,
but first give that splendid voice of yours to
Jesus Christ."
" I will," she said, and retired
to the vestry to pray. With a face beaming
with the joy of consecration, and a voice clear
and strong and resonant with the Master's
own spirit and life, she sang :" Yet there is room,
0 enter, enter now."

And they did enter : among them a black,
thick-lipped African. \V omen of intelligence
and refinement knelt side by side with women
from the slums of the city, wooed into the
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kingdom by the sweet voice of a woman, plus
the magnetic power of Christ.
You who have musical gifts, they may be
of some service as they are, but their use would
be increased ten, fifty, or a hundred fold if you
would but catch the full significance of Christ's
loving request.
" Bring them hither to me,"
and, loyally responding, sing" Take my voice and let me sing,
Always, only, for my King."

Once again, God has given you possessionsnot n1any, perhaps. All the more reason why
you should bring them to Jesus.
He who
made five barley cakes and a few small fishes
feed five thousand, can make twenty-four
shillings a week go farther than you can. You
remember the reply of St. Theresa to the laugh
of her friends, because she wanted to build an
orphanage and had only three shillings towards
the cost.
"With three shillings Theresa can
do nothing ; but with God and three shillings,
there is nothing Theresa cannot do."
Whatever may be our opinion of the recent war, who
among us can deny that Christ has done more
for the common weal of South Africa with the
few paltry thousands which the churches have
brought to Him in their missionary basket than
our Government has done with the vast millions
lavishly expended in the war.
No institution
in the world does such a vast amount of good
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work upon such small capital as the Christian
Church. And it would accomplish still greater
results if it remembered God, who said, " The
gold and the silver are mine," and brought
every pound and every shilling of it to be
magnified and sensitised and spiritualised by
the touch of Christ's fingers.
After centuries of Christian teaching it
would be a pity and a shame if some ingrained
moral qualities were not found among your
possessions. Some have a natural love of truthit was born in them. They hate a lie. They
are often outside the Church, posing as too
honest to be inside. They thereby cripple
immensely their power of service. Oh ! what
Jesus Christ could do with that loaf if he had
it, and, looking up to heaven, blessed it. Some
are blest with a free, jovial, kind-hearted,
generous disposition. They can entertain a
host of friends for hours together.
How
valuable that gift would be to the world, if
given up wholly to Jesus-if
it reached the
multitude via the l\1aster ! Others again are
naturally unselfish. Some years ago a minister
on missionary deputation work spent a weekend at a farm-house on the Lincolnshire wolds,
and became interested in a sweet-faced girl of
seven or eight summers. Her kindly spirit and
thoughtfulness for others deeply impressed him.
At breakfast one morning a solitary piece of
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toast stood in the toast rack. She passed it
round to every one present, even her little threeyear-old sister, and only when satisfied that no
one else needed it did she take it herself, and
she slid it on to her plate with a half guilty
expression on her face, as though feeling it
was after all a selfish act to take the last piece.
The minister mentioned this incident to her
mother afterward, who replied, " You have
caught the true character of our little girl ; she
is unselfish and generous to a fault." Thirteen
years later, he happened to meet a lady in the
railway train who knew the family, and related
to her this story. She replied, "Jesus Christ
has claimed that girl, and has made that trait in
her character a boon to many a house around
the farm ; she is indeed a joy and a blessing to
the whole village."
I leave this appeal of the Master with you
-a more urgent and important one cannot be
made to this age.
There is a good deal of
natural philanthropy in the world-a
desire
to do good and help our fallows on our own
account.
The spirit is right so far, but it
is impotent.
It cannot realise its object, cannot cope with the difficulties, is inadequate to
the work it takes in hand.
Go over your
possessions, collect them all together, from the
refuse of your nature to the best treasures of
your man and womanhood. Then look at the
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hungry multitude, and you will say with the
disciples-" What are these among so many."
Natural
possessions
cannot
accomplish
spiritual results.
That which is born of the
flesh is flesh, that which is born of the Spirit is
alone spirit. Natural gifts cannot do spiritual
work, and yet spiritual work cannot be done
without them. Jesus wants the water in order
to make the wine ; the basket with the loaves
and fishes must be brought.
He must take
them into His hands and magnify them,
idealise them, and spiritualise them, and give
them back to you to distribute.
Then, and
not till then, will the famishing multitudes be
fed.
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Matt. xxii., 42

As I repeat this pointed and pregnant question,
I am carried back to a scene in my experience
some six or seven years ago. It is possibly six
years ago come the autumn, and as vivid and
fresh in my mind as though it happened yesterday.
It was a glorious autumn afternoon.
The sun was westering.
The golden, red, and
purple tints adorned the trees.
Nature was
giving us some of her choicest productions of
art.
I was walking along the high-road that
lies between Bath and Bristol. In the distance
I could hear the crackin 5 of a horseman's whip.
On turning one of the bends in the road I came
face to face with this man. I knew him well.
There were large orchards near by, so I had
intimately made his acquaintance before. I had,
in fact, strongly come into personal contact with
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him. If I didn't know the size of his heart,
I knew the force of his hand. On this particular
afternoon he stopped to ask me a particular
question.
"I should like to speak to you," he
said. " I have been thinking, while coming
along, what is the greatest of all questions that
a person could possibly be asked?"
"What
do you think?" he asked.
I thought for a
moment and then said : " V.Jell, as far as I can
see at present, the greatest question is this : ' Is
there a personal God?'"
"No," he said; "I
do not think that is the greatest," and I wondered
what on earth could be greater than that. "Don't
you think," he continued, "that the greatest of
all questions is : ' \Vhat think ye of Christ ? ' "
Yes, on second thought, I did; but I believe it
a thousand times more now than I did then.
Now I feel its vitality, its supreme importance.
To faithfully follow up that question is to find
oneself in the very inner temple of the Christian
truth. That is the very heart of its magnificent
citadel.
This was the final question for the
Pharisees.
It dealt out destruction to their
logic at a single blow. Their ambition for
questioning the Master never revived after this
significant occasion.
After trying to answer
this question, we read that from henceforth they
never dared to open their mouths to ply Him
with any more questions.
It was the question
final, the question pre-eminent. After the passing
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of two thousand years this question stands the
same.
Christ is more important than His
message. Here the question is not the sermon,
but the Preacher. He is reversing the common
order. The Preacher is directing the attention
of the congregation away from the discourse to
Himself. He Himself is the Incarnate Word.
The question is most unusual : " What do you
think of Me ? " He doesn't ask a question
concerning morals; He doesn't ask a question
concerning the Sermon on the :Mount; not even
a question concerning the Father. This is what
we might expect. The pre-eminent question
is one about Himself. This is a noteworthy
fact. The data of Christianity are in Christ
Himself. To the seeker after truth He says:
"Follow l'vie." To the one who wishes to see
God He says: "He that hath seen Me hath
seen the Father."
The towering question of
the ages is : " What think ye of Christ ? " I
am not going to pursue thP. usual course of
proving the Divinity of Jesus Christ. That is
to gather miracles, to select prophecies and show
their respective fulfilments, to show passages
setting forth His works, His attributes, His
claims, and from these things to construct an
evidential position for the Divinity of Christ.
This is undoubtedly valuable and valid, but
modern thought has shown us how to go even
beyond this. The fact of Christ in history is

64

FREE

METHODIST

PREACHERS

the strongest and at once the clearest line of
evidence that possibly we possess.
For, in
order to duly appreciate some of the abovementioned arguments, the mind requires to
be particularly trained. The arguments from
miracles, for example, are so intricately bound
up with a long chain of historical evidence that
the mind requires special training to duly appreciate such arguments.
Christ Jesus Himself,
as a self-evident fact in history, should always
be in the "van" of our evidential position. I
am, therefore, disposed to adopt the course laid
down by Dr. Orr in his able book, " The
Christian View of God and the World."
I. The method of appeal to history. Jesus
Christ has passed through the crucible of
criticism most severely, but He has come out
of it clothed in glory and honour. Fierce and
penetrating search-lights have been turned
upon Him, but they have only thrown into
bolder relief His majesty and divinity. I grant
that the clouded mists of controversy have appeared to settle densely on the Galilean hills
sometimes, but they all have subsequently
cleared.
Dr. Dale said, many years ago,
" The storm has moved round the whole
horizon, but it has gradually concentrated its
strength and fury above one sacred head."
That has been the case, more or less, for two
thousand years. Now, we summon this period
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of two thousand years as a witness. What has
it got to say? What is history's verdict on
the case and cause of Jesus? We set out with
this emphatic assertion, that every verdict of
history is perfectly impartial.
History is a
continual testimony.
It is no respecter of
persons or cases. It shows no regard for class
distinctions.
Time is no partizan. The individual frequently blunders in his judgment, but
time never does. Everything passes through
the mill and is impartially tested. Let me try
to show you, by one or two familiar illustrations,
what I mean. Arthur Orton, you will remember, impersonated Roger Tichborne, and made
his claim to the Tichborne estates. He deceived the lawyers and judges; he cleverly
evaded all legal difficulties, and eventually
established his claim to be the rightful heir.
But the strongest evidence has yet to be met.
The case only passes from one court to a
greater. That is the court of history. History
silently sets to work upon this case. Time
quietly does its detective duties. History at
length yields its verdict, and it says, "Arthur
Orton, you are a deceiver and a fraud." A
man may evade conviction for years, but history
ultimately confronts him with its verdict, and,
Nathan-like, says, "Thou art the man." Time
is the greatest test, just as it is the greatest
healer. Take an illustration showing a case
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where again history records a true verdict.
Savonarola was cruelly murdered by the people
of Florence.
He was denounced as an unworthy member of the religious community.
Once more we hear the cry, "Away with him,"
and the valuable life of Savonarola is sacrificed.
But time will not allow the case to rest here.
History sets to work to record a proper and
just estimate of the man. It holds its decision
aloft that the world might see it, and it loudly
says, "Savonarola, you were a benefactor, a
saint, a martyr for the truth, a blessing, and
a Divine baptism to your race.,, The people
of Florence had gathered stones to stone him ;
now they gather stones, and from them carve
a monument to his memory. These illustrations show what I mean when I say that history
always records a true and impartial verdict.
Now, what is the value of history in discussing
the fact of Christ?
It proves that the human
mind cannot rest satisfied in any belief that
does not recognise the absolute Divinity of
Jesus Christ. The two extremes of the position
are these: the recognition of Jesus as the
Divine One; or sheer, cruel pessimism.
Now, between these two extremes there
have continually arisen intermediate views.
History proves to us that they do not survive.
Time tests them and throws them out as being
unworthy. Arianism, with its teaching of Christ
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as the Supreme Angel, God's Firstborn, has
been thrown out.
Schleiermacher's theory of
"a peculiar being of God in Christ," who saves
by example and teaching-by
an image preserved in the Gospels and not by His actual
life and death-is
unsatisfactory.
The intermediate
position taught
by Ritschl, that
" Christ's Divinity is merely a value-judgment
on the part of the believer," is one to which the
human mind refuses to give assent.
Christ is
not valuable simply because we think Him
to be so ; it is because Christ is so
real and because He is God, that the human
mind thinks of Him as it does.
Neither
in the transcendent being of Deism, nor in the
vague indefiniteness of Pantheism can one's mind
or heart find any satisfaction.
That last of all
intermediates-evolution-is
also untenable.
Now don't misunderstand me when I speak of
evolution.
I am now referring to the position
of the non-Christian evolutionist.
What is his
position?
Well, he cannot understand how
that poor, parochial person known as Jesus can
be the Incarnation of the Most High God. He
cannot believe that in this humble person, born
at Bethlehem, reared at Nazareth, all the
potentialities of Divinity should reside.
The difficulty, then, appears- to be, that the
non-Christian evolutionist cannot reconcile the
greatness and goodness of the Divine One with
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that lowliness, poverty, and obscurity which are
so evident in the " Man of Nazareth."
This,
naturally, leads one to ask what our critic has to
offer us in place of our own sweet belief. If he
pronounces my belief to be untenable, what has
he got to offer in its place? He assures me in this
way. He takes me back to the protoplasm or original germ-cell to be found in "some oozy slime;''
and he tells me that from that small primitive
cell there have come all the art, the genius, the
goodness, the civilization, the will and moral
stamina of man, yea, and even the spiritual perfection of our Lord Jesus Himself.
Mark you,
this is the teaching of the man who fails to see
how the greatness and goodness of the Godhead
could possibly reside in a poor, humble person
like Jesus of Nazareth.
Does not this make a
greater demand on my faith and reason than
the Christian teaching?
The evolutionist may
say, "that the strangeness of the theory does
not deprive it of its truth."
But we say that
the same test would apply just as forcibly to the
Christian teaching of Christ. This intermediate
of the non-Christian evolutionist fails to satisfy
the requirements and yearnings of mind and
soul. We cannot hold our footing on any one
of these halfway positions.
Unless we hold to Jesus as very God, as
Saviour of the world and personal Saviour,
there must be an inevitable gravitation to the
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dark abyss of pessimism.
Christ cannot be
measured or accounted for along human lines.
He was far above His own times. The world
has been swiftly progressing for a period of two
thousand years, and still He is far above all.
The culture and the refined wisdom of our age
kneel before Him and say, The incomparable,
the ideal, Jesus our Lord. History has set its
seal to all His claims. He is proved to be the
world's friend, its Redeemer and its Lord.
When many modern theories seek to account
for Jesus, their own inherent weakness stands
glaring and confessed. Some of them are a
shock to our sense of reverence.
History, our
witness, throws out the untenable and preserves
the worthy. '' What think ye of Christ''?
We
reverently say, " Our Lord and our God ; "
"The Lamb of God that taketh away the sin of
the world." But I want to carry our study a
step further.
I I. Honest thinking about Jesus essentially
raises moral considerations and issues. The
" fact " of history becomes a fact of conscience.
The question, " What think ye of Christ " ?
gradually resolves itself into Pilate's question :
"What shall I, then, do with Him"?
This position faces everyone who has seriouslyand honestly
thought of Christ. Have you made up your
mind as to what or who He is? Then you
must also make up your mind as to what you

70

FREE

METHODIST

PREACHERS

will do with Him. I repeat, the fact of history
becomes a fact of conscience. You cannot take
up the study of Jesus Christ and then lay it
down as you might one of your favourite
authors or characters.
You take up the " Life
of Henry Drummond" and carefully read it.
You place it back on your shelf and say, "That
is beautiful, it is a real baptism to me" ; but
you are not called upon to take up a spiritual
attitude toward Drummond.
Now, you take up
the study of Jesus, and it seems to strangely
press itself upon your inmost soul. Your whole
moral nature seems to be arrested and arraigned.
You cannot place the story of Jesus back on
the shelf again as you do the story of Dale or
Drummond.
You take up the study of Ruskin
or Tennyson, and you are intellectually edified;
you take up the study of Jesus, and you are
spiritually disturbed.
You feel you must take
up some spiritual attitude toward Him. Your
moral nature is excited and called to action as
never before.
The question, " What think
ye " ? becomes the question, " What, then, shall
I do with Him"?
We begin with the study
of Jesus, and then we study ourselves. We
are carried by thought to Jesus, and then we
are steadily, but surely: conducted to the field
of moral decision.
The fact of history has
become the fact of conscience. How do you
explain this?
Why, your soul has come into
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touch with the greatest and holiest reality of life.
The righteous claims of the righteous
Saviour have pressed themselves upon your
immortal soul, and your soul has responded to
its Maker and Redeemer as naturally as harp
responds to the magic touch of master musician.
I ts response has been in essence this confession :
"My Lord and my God." I ask, what is the
kernel of the Christian religion ? Where is its
inner temple of truth?
What is its inmost
reality ? What is the soul of its life and the
life of its soul? This is the fundamental question. As we utter our question we enter a
perfect Babel of sounds. Here is one saying
the infallibility and Divine commission of our
Church. Another the inerrancy of the Bible ;
another the necessity of sacraments ; yet another
papal supremacy and infallibility ; and others
are saying certain dogmatic precepts are central
and fundamental beyond all. Over this confusing Babel of replies Christ breaks with decisive
and clear voice saying, "What do you think of
Me? What is your attitude toward Me?" and
I say unhesitatingly that this question, fresh
from Divine lips, is the kernel, the inner temple,
the life and soul of Christianity. The creeds
must never hide the questions of Jesus. The
kernel of Christianity is Christ Himself. Do
you distinguish the voice of Christ from all
these confusing voices of sectarian parties ?
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The voice of the Master can be clearly heard
above the rest guiding us into the simplicity and
beauty of His own truth. Some time ago I
was sitting quietly in my study at Westminster.
It was late at night, but I was uncertain of the
actual hour. My watch had stopped.
I therefore made up my mind that I would listen for
one of the neighbouring church clocks to strike.
I waited a little while, and then there came the
sound of one-two-three
; and then another
clock began to strike-one-two-three,
etc.,
and then another, and I became quite confused ;
and I felt I was not going to arrive at a knowledge of the time after all. Then a happy
thought struck me.
Now, I said, if only I
listen for the boom of " Big Ben,'' I know I
shall be able to follow that. And immediately
the famous clock began to boom out its number
over the city. I was easily able to follow it, for
it sounded high above the confusing sounds of
minor clocks. It led me to a knowledge of the
truth.
Then I thought what a magnificent
sermon there is in this experience.
What a
confusion of voices there is about us. One is
directing here, and another there. Here is one
party proclaiming this special feature, and
another party claiming that. Here is another
sect claiming to have a monopoly of the way to
heaven.
Over these minor and conflicting
voices there is the voice of Jesus saying to us
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in unmistakable tones, " What do you think of
Me?
What is your attitude toward Me?"
And if we can answer these questions to the
satisfaction of Christ I don't mind how we treat
these minor questions.
" The sheep hear His
voice, and He calleth His own sheep by name
and leadeth them out,"-'' and the sheep follow
Him, for they know His voice." Christ comes
before us now. We see His place and His
worth as declared by history and confirmed by
conscience.
"What then shall we do with
Him ? " If we are true to our best interests we
must settle that question. You dare not be an
agnostic until you have honestly faced that
question. Here is greatness unparalleled, stainlessness unique, your Friend and Saviour. Don't
wound Him afresh by open rejection. Put Him
upon the throne of your heart. " What think
ye of Christ? The Lamb of God which taketh
away the sin of the world." "Who is this King
of glory? The Lord strong and mighty, the
Lord mighty in battle. Lift up your heads, 0
ye gates ; even lift them up, ye everlasting
doors, and the King of glory shall come in.
v'/ho is this King of glory? The Lord of hosts,
He is the King of glory." Amen.
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Jesus, therefore, saw His mother and the
standing by whom He loved He saith unto His
Woman, behold thy son ! Then saith He to the
Behold thy mother ! And from that hour that
took her unto his own home."-J ohn xix., 26, 27.

disciple
mother:
disciple,
disciple

THIS is one of the sweetest and most winsome
idyls of the Gospels.
Like many an idyl, it is
touched with tragedy.
Let us hear the old, old
story again that we may learn anew its lesson.
The scene is Calvary, the centre the Cross.
Round it is grouped a motley multitude-the
stern Roman soldiers, unmoved, through use,
by the piteous sight ; the scribes and lawyers,
the great ones of Jerusalem, who have harried
their victim to His death ; the thronging populace, who have clamoured for the shedding of
blood, and now are gloating on the spectaclea motley multitude, indeed, mocking and taunting the Crucified. But they who play a part in
this tender idyll are few-but three.
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The end ts near. The terrible torture is
drawing to a close. With the intensified consciousness of those whose lives are well-nigh
spent, the Saviour's mind is crowded with varied
and vivid thoughts.
The events of that awful
day pass, like pictures, before His memory-the
agony of the garden, the traitor's kiss, the -capture, the trials at the judgment-seats, the frenzied
roar of the people's condemnation, the ribald
jeers and rude jests of His guards, the bearing
of the Cross, the sharp piercing pain of the
home-driven nails, the cruel jagging of every
nerve and muscle as the uplifted tree is dropped
into its earthy socket, the consuming thirst, the
unspeakable bodily suffering, the taunts of the
elders, the mockery of the mob, the cowardice
of the Twelve, and, worst of all, the heartbreaking sense of abandonment by the Father!
But all His thoughts are not of Himself, nor
of that dark and dreadful day. Even there, as
He hangs, He delights to lead one soul, and
that a thiefs, into the Kingdom of God. And
may He not, must He not, have had some
glimpses of the glory that awaited Him when
the worst was over? Was it not " for the joy
that was set before Him" that He "endured the
Cross " ?
And, amid all these surging, tumultuous
thoughts, amid the agony and misery and shame,
He does not fail to see a little group of grief-
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stricken watchers at His feet. These are all
of the multitudes that He has fed and taught
and healed-all
who remain faithful to Him in
His hour of need ! I-Ie does not forget their
love, nor the reward that is due. He cannot
look unmoved on the frail form of His widowed
mother, bowed and broken by her sorrow. She
must not be left uncared-for.
Tenderly from
the dying lips there fall the words, "Woman,
behold thy son'' : " Behold thy Mother."
It is Jesus, let us remind ourselves ere we
pass, who has made woman what she has become.
When He freely forgave the unfortunate, taken
in open sin, and hid His face in confusion before
her accusers, He lifted her and all her sisters to
that high level of purity which men have since
learnt to reverence.
When He took little children in His arms, laid His hands upon them and
blessed them, He sanctified not only all childhood, but also all motherhood.
And, when He
spake in His dying hour, "Woman, behold thy
son," He left a legacy of chivalrous trust and
care for every human mother for all mankind to
hold and cherish.
This is a tempting theme, and one fain would
dwell upon it, especially in days in which reverence and obedience towards parents are sadly
lacking. It might be timely and wise to enforce
the example of Christ, who, as a child, was
"subject" to His parents, and who, even on the
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Cross, had such tender regard for His widowed
mother.
But we turn from the Master to the disciple,
from Jesus to John, and our thoughts will take
another direction.
'' Behold thy mother ! "
:Meaningful and sacred as are those words to us,
they were fraught with a still deeper sanctity
and significance to John. To him they had an
altogether peculiar solemnity and impressiveness. For who was he? " The disciple whom
Jesus loved," not only one of the inmost circle,
but also the most intimate friend of our Lord,
he who lay on His bosom, and who most fully
understood and most whole-heartedly loved Him.
If we bear this well in mind, if we realise vividly
who and what John was, we shall the better
comprehend the true nature of this request.
When the scattered
apostles and disciples
gathered together again in the upper room,
and when Pentecost came and the Spirit
descended, w horn should we expect to be the
leader of the new and world-wide crusade ?
Who will be foremost in the fray? Who most
active in the glorious work of preaching the
Gospel?
Why, who but St. John ? Was he
not better acquainted than all the rest with
the inner mind and heart of the 1'.1aster? Was
he not more ardent than all the rest in his
passionate love for his Lord ? And did he not
linger beside the Cross when all the rest had
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fled? Who, then, was more fitted, who more
likely than he to become the pioneer of the
Kingdom of God ? And yet it is not John at
all whom we find at the front ! Before the
Crucifixion he is always in evidence: afterwards
he is seen only in comparative obscurity.
Peter takes the first place, and John seems
merely to acccompany him. So long as the
work is carried on in Jerusalem, John truly has
some share in it, but when it extends beyond
the capital, he is practically lost sight of. Why
is this ? Surely the explanation of it all is found
in these words, " From that hour that disciple
took her unto his own home." Yes, that simple
sentence contains the story of a great renunciation.
This man was a " son of thunder " still.
All the stormy elements of his nature had not
yet been hushed into a holy calm. None loved
Christ with a greater devotion than he, and is
not the desire to serve always proportionate to
the devotion of one's love? And yet John is
set aside and compelled to remain inactive.
He
may have felt and known that none was more
qualified than he to tell the tidings of a Saviour's
love. His heart was longing, burning to proclaim it far and wide. And yet, when the other
apostles went forth on their journeys, he must
tarry in Jerusalem.
Even the soul of John
must at times have chafed under the restraint,
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as the soul of a warrior, in the full power of his
manhood, who sees the troops tramp down the
street and go forth to fight his country's battles,
but must himself remain at home.
Of St. John many beautiful words have been
written, but none more tender, more pathetic,
more sublime than these, " from that hour that
disciple took her unto his own home."
Two
points in the story are worthy of careful
thought:
I. The Period o.f Preparation.
I I. The Sphere o.f Larger Service.
I. The Period o.f Preparation. - Many
motives may have prompted Christ to make
this particular provision for His mother. He
could not leave her unprotected.
And who
would be more tender in his attachment, more
untiring in his care, more capable of understanding and truly sympathising with her than John?
\Vho could recall so many sacred memories, sad
but sweet? To whom could she so freely, so
fully open her heart as to "the disciple whom
Jesus loved ? ''
And another motive suggests itself. Surely
it is not unworthy of mention, though one names
it with reserve, lest one be rnisinteroreted .
John was not really a poor man.
The sons of
Zebedee appear, indeed, to have been in a state
of comparative prosperity.
Christ was ever
careless of His own comfort. Even the foxes
.I.
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and the birds were better housed than He!
He had '' not where to lay His head." But,
with His beautiful and characteristic thoughtfulness and chivalry, He desired that Mary
should not be exposed to hardship and want.
And so He chose St. John to guard her.
But the motive that concerns us most at
present is that which had reference to the
disciple, and not to the mother.
May we not
say, with utmost reverence, that the Master
knew the inmost heart of John, knew to what
lofty heights that noble soul might reach, and
laid upon him this sacred trust, that through the
discipline of restraint, of silence, of meditation,
his nature might be perfected ? Let us look at
this aspect more closely.
The education of
John was not complete. The '' son of thunder"
was not entirely transformed into the "apostle
of love." That ardent spirit was eager for the
fray, longing to be in the thickest of the fight.
But in His ever-wise economy the Lord decreed
-not yet.
There was many a lesson to be
learned-lessons
of which John alone, perhaps,
of all the Twelve, was capable. Therefore the
words, " Behold thy mother ! "
Many of God's choicest saints have been
schooled in like manner-Moses,
among the
pastures of Midian ; Elijah, in the rocky heights
of Horeb; Isaiah, in the solitude of his own
soul; Paul and the Baptist, in the desert. Nay,
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was not the Master Himself for thirty years a
lowly toiler in a humble home?
Ah ! and life is ever rich in such renunciations. Here is a girl, with a heart to dare and
do, eager for service-for
service that means
sacrifice, difficulty, danger. And how does she
spend her days?
In ministering to some
sufferer-a sufferer who is querulous and exacting oftentimes-in
the discharge of duties that
are common place and monotonous.
So the
months and years pass on, and the promise of
life is unfulfilled.
Her face grows gentler,
purer every day. Her lips are sealed that not
one murmur may escape, and only He who hears
her prayers knows what submission costs her.
Here is a man whose powers should be in
their prime, whose life's desire has been to
preach the Gospel in some far-off land. What
does he here ? For twenty years he has lain
on this same bed, growing daily more helpless.
His limbs have so shrunk that now his hands
are like the claws of a bird. The pain he has
borne has been unspeakable.
Not one muscle
of his body can he move. And now those large,
lustrous eyes are being dimmed by blindness.
His days are but a living death. And all the
while his heart is burning with a passion to tell
the news of God's love to the distant Chinese;
and the faith of that heroic soul is stronger to-day
than ever.
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Here is a youth with the faculty of public
speech, and with an unquenchable enthusiasm
for preaching.
His education has been scanty,
but, through strenuous toil and rigorous selfdenial, he has made wonderful progress in culture.
His sermons are acceptable and successful. The
seal of God is on his work. He is used to win
souls. For years he cherishes a secret hope of
finding a place in the ministry of his Church.
At last he is chosen as a candidate, and is on
the highway to his heart's desire. Suddenly his
father dies. The shock leaves his mother an
invalid.
With a sadness few could understand,
but without a murmur, he goes back to the old,
dreary work in the shop which he thought he
had left for ever. Twelve hours each day he
toils there, and even at night, when the shop is
shut, the precious books must remain unopened,
for his hands have to make the little home tidy
and cosy for his suffering mother. You see him
at nightfall, weary and depressed, trudging from
work, solitary. But as he nears the dingy street
his step quickens, his face brightens, and a cheery
voice and a sunny smile greet the ears and eyes
of the waiting widow.
It is only in his sleep
now that he dreams of college and pulpit and
manse. And angels delight to linger over that
little home, for the love of God makes it wondrous
fair.
In many a congregation, perhaps in all, there
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are mothers whose strength is absorbed in the
care of husband and bairns, and who sigh as
they think of the work for God they fain would
do, but cannot. There are men with ties that
may not be broken, whose secret lives are stories
of great renunciations.
And so much is left
undone, it seems, for lack of willing workers.
Can it be wondered that we sometimes ask :
" To what purpose is this waste ? " Let us
beware of hasty judgments.
God knows best.
The Divine economy has arranged for each his
place and part. We may not call it into question.
We need a wider outlook, a larger view. There
is no such thing as delay in the counsels of the
All-Wise.
To us a moment is important ; to
Him a thousand years are but as one day
" In quietness and in confidence" will be our
"strength."
It will help us, however, in patience to
possess our souls if we dwell awhile on the second
point suggested by the story.
I I. The sphere of larg-er service.-If we read
aright the record of the life of John, we shall
no more ask : " To what purpose is this waste?"
for we shall learn the perfect wisdom of Him
who enforced this period of preparation.
Could
John be summoned to our presence and questioned, there is no doubt as to what he would
say. He would tell us that this long season of
silence-to
him, as well as to us, at first so
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painfully perplexing-was
the very part of his
life that he could least afford to have missed.
Those years of compulsory inactivity were
the richest of his experience.
He would dwell
with delight on the memory of the evenings
spent with :Mary, spent in speaking of their
absent yet ever present Friend and Lord.
How
much he had learnt from such conversations ;
how many things had become clear to him that
were dark before.
And, with modest grace,
John would go on to tell of the gradual maturing
and mellowing of his character, of the slow perfection of his powers.
\Ve often think that, but for the lonely exile
on Patmos, John would have had no vision of
the City of God.
Let us realise and remember
that, but for these quiet years of home-keeping,
John could never have become the "Apostle of
Love " and the author of his priceless epistles.
It is true that he had to wait awhile, but
only that he might do better service when the
Lord so willed. This is ever the case with those
who patiently submit and fully yield themselves
to the Master's bidding.
The girl who spent her years in meek and
lowly ministry by the bedside of one exacting
sufferer is now a very angel of mercy to many a
pain-racked soul. Her fellow-nurses wonder at
her tender touch, her soothing voice, her tireless
patience, her healing presence.
In the hospital
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ward she is like a ray of sunshine flitting to and
fro. Eyes that are almost closed by death light
up again as she passes.
Strong men bless her
with husky utterances, and little children
worship her. Verily, she has entered upon her
reward.
He who has longed and prayed for service
in China, but has lain for years in utter helplessness, has done a work that any man might envy.
Unable to seek the lost, he has been sought by
them. In that great city where he lives there
is no one who has comforted more sorrowing
hearts, who has guided more perplexed footsteps,
who has reclaimed more wandering souls.
Hundreds bless the day when God led them
to his bed. The richest, the poorest, the best,
the worst, young and old, atheists, agnostics,
capitalists, socialists, all sorts and conditions of
men have come humbly to his side, and have
left him with changed lives.
And into the
little box which stands on his table there have
been dropped sums of money that have, doubtless, enabled the Gospel to be sent to many a
far-off Chinaman.
That youth who, like St. John, laid aside his
active service to minister to a widowed mother,
is now loved by his people with a love that is
worth any sacrifice to win. The old folks count
the days to his visit ; the sufferers declare that
he fills their rooms with the breath of Heaven ;
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and they who mourn will never cease to wonder
at his perfect sympathy and understanding.
And in the Churches there are those who
long to do the Lord's work, and fret their souls
with impatience; and all the while they are
shedding a hallowing influence all around them,
and by their faithful lives leading many near to
the Kingdom, and even within its borders.
There is many a surprise for us all in "the great
Day, the Day of the Lord."
To some the sphere of larger service may
not come till then, when, " His servants shall
serve Him, and they shall see His face."
Let us be patient. God knows best. If He
call to active service, let us be ready and reply,
" Master, speak, Thy servant heareth."
If He
say, " Behold thy mother,'' may it be written of
us as, of old, of him whom Jesus loved, "and
from that hour that disciple took her unto his
own home." To be is to do ! To submit is to
serve!
" The Master knows: He can but see
How willingly, how joyfully
I would within His vineyard stay
To bear the burden of the day,
And yet He bids me stand apart
\Vith folded arms and longing heart.
I see at morn the happy throng
Pass by my door, with jest and song:
They seem so glad, they seem so gay,
So ready for the busy day.
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And when, at eve, they homeward go,
Sometimes with weary steps and slow,
But laden with the sweet new wine,
And purple clusters of the vine,
And precious sheaves of golden grain,
To recompense their toil and pain,
But that the Lord doth choose for me,
I fain within their ranks would be.
Yet, though I can but hope and wait,
I am not sad or desolate,
For every day with bounty free
The Master bringeth gifts to me.
From out His life there seems to shine
A wondrous glory into mine.
My life! how dark and how unclean,
How poor and fruitless has it been.
But sure the seed He planted there,
That should have grown so tall and fair,
Must now, at last, begin to spring
Beneath such heavenly nourishing.
And if, perchance, I fail to see
The thought of God concerning me,
I leave in peace my fallow field,
Till love divine shall make it yield.
And when, at last, the corn and wine
Of all His harvests shall be mine,
Then shall I know, or soon, or late,
They also serve wlzo stand and wait!"

REV. W. R. BRITTON
(oF TOD�IOl<DEN).

VII
THE DISCIPLINING
REV. W. R. BRITTON,

OF DESIRE
OF T0DM0RDEN

"And when we shall see Him, there is no beauty that we should
desire Him."-Isaiah
liii., 2.
"Whom have I in heaven but Thee? and there is none upon
earth that I desire beside Thee."-Psalm
lxxiii., 25.

is not the only incentive or motive by
which we should be guided in conduct. We do
not always regard yielding to desire a virtue.
That a man has a desire for drink does not
lighten the wrong which yielding to that desire
brings upon his home, himself, and the world.
That a man has a desire for money does not
justify him in seeking to grind it out of the blood
and sinew and spirit of the people over whom
he may be master. That a man has an ambition to rise-a desire for power-does not make
it just for him
DESIRE

"To hide the struggling pangs of conscious truth,
To quench the blushes of ingenuous shame,
Or, to wade through slaughter to a throne."

7
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There are things that are higher than desire.
Reason, duty, honour, conscience, character,
God ; all these are above desire, and should
regulate it. It is not desire that uplifts humanity
and "blesses the earth with glad streams of
joy." It is not desire that makes saints and
heroes. It is faith-faith
that works itself out
in noble devotions, principles, activities, virtues,
sacrifices-that
controls desire.
Every man
who would have his life and work to be of permanent, progressive value for the world, must go
directly in opp0sition to much that is desirable,
enticing, delectable.
The Sunday
School
teacher prepares his lesson, not because it is
always a pleasant task; and goes to his class,
not because it is always a joy, for sometimes it
is a pain, but because he feels that he ought to
go. He feels that the powers with which God
has dowered his life lay upon him responsibility
for service.
He feels that the legacies of light
and liberty which have come down to him from
the past lay upon him the duty to pass them on
to others, enriched with the benediction of his
labours. No! Inclination is not the only incentive that should guide us in living. To be
directed alone by desire means moral cowardice
and sin. Desire may be the grave of your manhood.
"And when we shall see Him, there is no
beauty that we should desire Him." No beauty!
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Nothing to appeal to us, excite us, charm us.
"No beauty that we should desire Him." But
whose fault is it that we do not desire Him?
ls it Christ's or is it ours? There are persons
who seek to persuade themselves that they are
justified in not taking action if they have not
desire,
How many persons there are who
would justify themselves for not engaging in
Christian work because they have no desire.
How many persons there are who would justify
themselves in not coming to God's house because they have no desire. How many persons
there are who would justify themselves in not
yielding to Christ because they have no inclination. I asked a young man some time since
why he did not follow the Master?
He said,
"Because I have not felt any strong upwhelming
compulsion to do so. I have not felt the fascination of desire which some say constrained
them in yielding. ' There is a tide in the affairs
of men which, taken at the flood, leads on to
fortune.'
I am waiting for the tide-flood to
come." There are too many young men like
him. Don't let the fact that you have not any
strong desire to give yourselves to the Saviour
lead you to think that that excludes you from
blame. There are other things besides desire
that should guide you. You know that you
ought, whatever your desire may be.
Before you can love some things you must
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familiarise yourselves with them. The desire is
acquired.
How many persons love Browning's
poetry on their first acquaintance with it? How
many students love their text-books the first time
they open them ? If you would have desire for
Christ, put yourselves in the way of getting it.
The first and all-important thing for you is,
decide for Him, walk with Him, talk with
Him. Intercourse with Him will fertilise and
nourish your admiration and aspiration and love
for Him. It will give you insight into the
excellencies and graces of His devotion to you.
This is how the Psalmist came to his position" Whom have I in heaven but Thee? and there
is none upon earth that I desire beside Thee."
That is how every Christian comes to such experience. Christ is the comeliest, winsomest,
and most attractive in all the world to the heart
that follows Him. There is beauty in Christ.
If it does not win us the fault is ours.
Now, from what I have said I wish it to be
understood that we are responsible for the disciplining of our desires. We must bring them in
obedience to the high behests of conscience and
truth. This is not the way in which all persons
would have us treat our desires. Let me give
you an example.
Some four or five centuries B.c. there was
born in India one of the greatest and saintliest
men that the world has ever seen. A man of
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fine sou], so fine that his life has been likened
unto that of the Man of Galilee. Higher eulogy
than this it is impossible to bestow. His name
is Sakyamuni, or Siddharta, or Buddha-that
is,
the "Enlightened."
He was a man who had
"flame" in his life. Dr. A. M. Fairbairn tells
how a young man, who had come through his
university course with distinguished honours,
felt on his first entering the pulpit of the church
to which he was invited to be pastor. As he
looked into the faces of the congregation, great
grief settled upon his spirit. He felt that, in their
sins, sorrows, and needs, he had no message
that would really help them. He went down
from the pulpit, resolving that he would never
enter a pulpit again until he had such a message.
Sad, he never entered it again. Buddha was
much like that young man. The sight of life's
evils-disease, old age, death--harrowed up his
soul. He wanted to do good, but did not know
how. He felt that he had no real message of
help.
Moreover, he felt that the religion in
which he was brought up, Brahmanism, the
religion in which Buddhism has its roots, had
no real message of help. So he laid aside the
dignities of his royal descent and went into
retirement, determining that, if a message could
be found, he would find it. After he had been
away in the wilderness for some years, he came
back into society again, believing that he had
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made the all-important discovery. His message
is not dead to-day. Nearly one-fourth of the
race is said to follow him still. He is not only
the "light of Asia," but his teaching is living
in Europe-Germany and in England-in the
philosophisings of pessimism. In some things
we could do worse than call him leader. Modern
European thought has given him no mean
position in the gallery of great names, for his
is higher in honour than that of any of the great
names of Greece. " It is amazing," says Dr.
Flint, " how on the side of the gentler virtues
( as mercy, patience, love) he transcends the
Platonic, Aristotlian, Stoic, and Epicurean ideals,
and how mean and superficial even it causes
the boasted wisdom of the classical world to
appear. He freely endured the severest afflictions,
preached to the poor,
and took all living creatures to his heart."
Among the features of his teaching are a love
without limits, self-sacrifice, justice, purity. He
enjoins a charity that is "not narrowed by race,
caste, or anything else.
Life should be
virtuously lived, gentle, prudent, lowly, teach
able, resolute, intelligent, unshaken in times
of misfortune, uninfluenced by partiality, wrath,
Faithful in all relative
folly, or fear.
duties, and actively benevolent; and to all who
thus lived he promised victory." But victory
may not come in one lifetime; it may mean
many re-births into this world.
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But what is victory ? It is nirvana-a
nameless quiet, a nameless joy, a sinless, stirless
rest, a sleep. Perchance to dream! No! it is
an untroubled, a dreamless sleep. Life is like
water in a flask floating- about in the sea. The
flask will soon be broken, and life lost in the
great ocean of existence. And this is blessed
ness. This blessedness can come only by
sacrifice, endurance, resignation.
The one
thing that prevented this blessedness was
trishna-desire. That was the vital evil in
life.
" The cause of its sorrows and pains,
That thirst which makes the living drink
Deeper and deeper of the false salt waves
Whereon they float. Pleasures, ambitions, wealth,
Praise, fame, or domination, conquest, love;
Rich meats and robes, and fair abodes, and pride
Of ancient lines, and lust of days, and strife
To live, and sins that flow from strife, some sweet,
Some bitter. Thus life's thirst quenches itself
With draughts which double thirst!"

The great aim of Buddhism was to kill desire.
. "Who is wise
Tears from his soul this trishna, feeds his sense
No longer with false shows, fills his firm mind
To seek not, strive not, wrong not; bearing meek
All ills which flow from foregone wrongfulness,
And so constraining passions that they die
Famished."

Buddha would have us rid ourselves of all
desires--the desire to seek, to strive, to live,
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All lead to " false salt waves."
But we 1nust
make a distinction here. Some desires are bad,
we all know. "Among whom (the sons of disobedience) we also all once lived in the lusts of
the flesh, doing the desires of the flesh and of
the mind, and were by nature the children of
wrath." But Paul and the Ephesian Christians
had now been delivered
from that state.
'' Love not the world, neither the things that
are in the world.
If any man love the world,
the love of the Fat her is not in him.
For all
that is in the world, the lust of the flesh, and
lust of the eyes, and the vainglory of life is not
of the Father, but is of the world." The desire
that is apart from the Father, that does not
want to obey Him, that cannot be controlled,
but is, as John says, " of the world," is bad, and
must be famished, mutilated, crucified. But we
are not to do so with all desires.
Some we
must not famish but feed, not starve but
sanctify, not extirpate but educate, not mortify
but magnify, glorify. We must do this, with
the desire for life.
Don't make life less,
but make it more and fuller.
Give it more
aspiration, more will power, and more selfconsc1ousness. Show how man is '' fashioned
out of God." Open up the abysses of self-hood.
Show how individuality must be quickened and
strengthened to obey the mysterious promptings,
the whisperings of greatness that are within.
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Buddhism says, " Conquer evil by removmg
the temptation, murdering the soul. Don't let
there be any soul to be tempted."
Christianity says, "Conquer evil by redeeming, consecrating, animating the soul, to meet
and master temptation."
Buddhism says " Preserve innocence."
Christianity says, " Promote virtue.
Let
innocence go out into the thick of the fight and
test itself. No! it is not a diminution, an elimination, an extinction of life, but an enfranchizement, an enlightenment, and an enlargement of
life that Christ seeks."
R. J. Campbell says, "When a man has a
morbid craving for amusements it must be
because he has few resourees within himself of
a higher kind." Christ came to give us a new
amplitude of aspiration, a new richness of
resource, a resource of a higher kind. " I am
come that they may have light, and have it
abundantly."
Jesus came, as Paul puts it,
that we may "walk in newness of life," and
" serve in newness of spirit."
"Gather up the fragments that nothing be
lost."
That is what Jesus would have us do
with desire. " Destroy it not, for a blessing is
in it." Animate it, educate it, dedicate it, and
I have
the curse ,vill be turned into a good.
heard of an Edison standing by the sea weeping
over the waste of power, as the waves thundered

98

FREE

METHODIST

PREACHERS

upon the beach.
Waste of power that might
be used in the service of our seaside towns, in
lighting the streets and driving the cars.
But
there is a greater waste of power on the shores
of the moral world through the illicit inclination,
and perverted longings for drink, and money,
and amusement, and ease.
" He beheld the
city, and wept over it."
What we want is a
new control.
That was what the scientist
sighed for.
New control always means progress.
vVe want a new control that we may
cleanse and enlist for nobler purposes what is
now squandered in the service of sin.
" We must have excitement ! ''
We hear
the cry on every hand, and it is a true cry.
It
seems that the greater the drive in competition
and industry becomes, the greater is the keenness for excitement.
Did not God make man
for something more than watching a machine all
day? or opening and shutting doors all day? or
some other monotonous task which gives no
scope for the development of imagination, and
the treasures of personality.
Then, has not
man a social side of his nature ? When you
consider the conditions under which many live
and work, do you wonder that now and then a
man is found gambling, or drinking, or throwing
himself under a railway engine?
" His social
instincts cannot always be pent up ! "
" He
must have his fling-sometimes!"
What are we
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to say to these statements?
Must we say that
a man ought not to have a desire for society,
for amusement and change?
lviust we say," It
is your duty to annihilate such desire ? " No !
we must show him that he is responsible to
educate it. You must divert it-from the publichouse, from gambling hells, from the desecration of the sanctities of truth, from all forms of
wrong and sin ; and convert it to" Whatsoever
" Whatsoever
"Whatsoever
" vVhatsoever
"\i\Thatsoever
"Whatsoever

things
things
things
things
things
things

are true.''
are honourable."
are just."
are pure."
are lovely.''
are of good report.''

We want a revival in ethical strenuousness;
we want also a revival in ethical comprehensiveness; we want more soul in our morality, and
our practice must show that there is no part of
our life that is beyond its commands. Our social
instincts must be ethicized and Christianized.
We must have excitements, but let us see that
they humanize us. Let us see that they become
incitements; that they help us nearer to God,
and help our fellows nearer to God. What we
want to do with the restless, mercantile, volatile
temperament of this age is, not to tone it down,
but to direct it rightly ; to lift it to a higher
platform, to suffuse it with the gladness of holy
love,
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The disciplining of our desire lays upon us
no small or light or fleeting duty. On the
contrary, it has to do with the weightier matters
of the law. The issues are far-reaching, and
the application must be constant.
Be watchful of your desire for possession.
A man may have a greed for gold without
having the gold. A poor man may love money.
It is not always that the workman suffers most
from his master;
sometimes his greatest
pain and loss comes through the lust of his
fellow-workman-the
lust that leads him to
shuffle and scamp in his work, that he greatly
hinders the next hand that has to take it. No
man ought to be expected to do work which
will destroy within him the elements of selfreverence and dignity; and no man should do
his work in such a way that it will leave him
with no sense of self-respect and honour after
he has done it.
Be watchful of your desire for pleasure. Be
on your guard that it does not take the moral
grit out of your soul. "All work and no play
will make Jack a dull boy." Work and play
should go hand in hand, and both should be
hallowed.
Watch your desire for praise. Don't let it
tone down the energetic strokes that give
strength and value to your virtues.
Watch, too, your desire for ease. I suppose
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it is true that there is a vein of laziness in all of
us. We don't want to be bothered ; but the
world has a right to expect us to evince that we
possess will, character, and to evince also that
that character is supreme.
Watch your desire in reading. There was
a man connected with a church that I know,
who would not drink anything from a bottle,
because alcoholic drinks were sold in bottles.
We may admire his zeal in the temperance
cause, but we cannot admire his judgment.
To
condemn all novels because some are bad would
be equally ridiculous. We should be careful in
novel reading lest it unfits the mind for severer
studies.
Be on your guard against books
which make no requirement upon your thinking
powers, and take care they do not wound your
sympathy.
Some persons will weep profusely
over pathetic scenes described in books, and
have no tears to shed or help to give in the
actual needs and griefs of life.
Train your desire to make the best of your
circumstances.
We may not be able to choose
our circumstances, but we can use them. Every
man is a king or a slave. Don't ask to be
" coddled," but let your request be : " Get out
of the sunlight ; give me opportunities."
Train
your desire to make the best of your companionships, of your citizenship, of your church
associations, and of the Sabbath day. Be on
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your guard against wandering desires, for it 1s
these that give emptiness to life.
Finally, bring your desires to Christ. Put
that desire which is spoiling you into His
hands. Let His love cleanse and direct and
complete it. There is nothing that will kill an
old love like a new love, and higher. " What
man is he that desireth life, and loveth many
days, that he that he may see good." Life doth
not consist in many days. " Keep thy tongue
from evil, and thy lips from speaking guile.
Depart from evil, and do good ; seek peace, and
pursue it." Make faith the teacher of desire.
" Belief's fire once in us,
Makes of all else mere stuff to show itself;
We penetrate our life with such a glow
As fire lends wood and iron-this turns steel,
That burns to ash-all's one, fire proves its power
For good or ill."
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I. Corinthians xiii., 9.

the many possible worlds other than
this actual world, we may conceive a world in
which there would be nothing partial, nothing
progressive, nothing incomplete. We can imagine a world in which there would be no buds
and no gradual opening, but only flowers in
their fulness and completeness ;
world in
which the fields of waving wheat would "grow
white in a single night"; a world in which the
soft green shoots and the mon tbs of waiting for
harvest would be unknown. We can imagine
a world in which each day would dawn with the
swiftness of a lightning flash, in which each
day's sun would set with a similar suddenness;
and we should never know the " molten mantling
sea of changing colour and fire which deluges
the sky from the zenith to the horizon." Such
AMONG

a
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a world is thinkable, conceivable ; such a world
is possible to infinite power. Yet few, perhaps,
would care for such a world, and we are thankful God has ordered it otherwise.
Wherever we look we see a process of
development, a gradual unfolding, which characterises God's action in the universe. And what
is true of His action in the material world is also
true of His revelation in the spiritual world.
His plans and purposes are unfolded to us
gradually.
It would be possible for God by
one flash of intellectual light instantly to
acquaint us with an understanding
of all
mysteries and all knowledge, solving for us in
one eternal moment the problems of earth and
Heaven, of life and death, of sin and suffering.
And this fuller knowledge He has promised
us-'' then shall I know even as also I am
known" ; but for the present there is much in
every life which He leaYes unexplained, and
which He leaves, we cannot doubt, for a wise
purpose, that we may learn a faith and trust
which an imperfect knowledge alone makes
possible.
God treats us as we treat children.
He
tells us only so much as it is good for us to
know. To the child many of the father's ways
seem strange and mysterious, many of the
mother's answers to its questions unsatisfactory
and incomplete. The child '' knows in part,''
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but afterwards learns that the father's ways were
kind, and the mother's answers wisest and best.
Shortly before leaving His disciples Christ
uttered some quiet words which we would do
well to ponder, " I have yet many things to say
unto you, but ye cannot bear them now." God
has some strange things to tell us, hard experiences for us to pass through ; but the burden
will never be greater than we can bear. To
show us the end in the beginning would be to
frustrate His purposes, and leave no room for
the play of that love which "beareth all things,
believeth all things, hopeth all things, endureth
all things."
Those purposes do not always seem to ripen
fast nor to be unfolding every hour, and often
the waiting for the fuller unveiling passes from
days into weeks, and from weeks into months,
and from months into years. Remember it is
the waiting, calmly and patiently, that strengthens
the soul, and helps to work out in us the "far
more exceeding and eternal weight of glory."
It is well for us when we can so wait, and
there are some who never seem to doubt or
question God's dealings, who seem to have
" grace, each in their place, to bear their lot, and
murmuring not, endure and wait and labour."
They are satisfied for the present with their
partial knowledge, and are content to wait for
the plain interpretation.
With implicit confi8
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dence in God's love and wisdom they take their
life and lot as ordered by Him, and accept the
world as it is without question.
There are
others who want to believe, but find it hard ;
there is so much in their own life, so much in
the lives of others that to them seems incapable
of explanation, if God is both all-powerful and
all-good. It is to such that these words are
more particularly addressed.
In " Annals of a Quiet Neighbourhood,"
Dr. George MacDonald tells of a carpenter
named Thomas Weir, who had passed through
great trial and had lost faith.
One day the
rector, entering the shop, finds the carpenter
hard at work, and soon discovers he is in no
happy mood. It is not long before the carpenter,
referring to the world generally, says in effect :
"vVhoever made the world has made a poor job
of it." "And you have made a poor job of
that," replies the rector, pointing to the work
upon which the carpenter was engaged. "Well,
sir," said Weir, " I don't see anything amiss
with it. I don't say it'll last till doomsday; but
you see, sir, it's not finished yet." " Thank
you," said the rector, "that's just what I meant.
You thought I was hasty in my judgment of
your work ; whereas I only said of it knowingly
How
what you said of the world thoughtlessly.
do you know that the world is finished ? And
how dare you say, then, that it is a bad job ? "
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"For my part," replied the carpenter, "I am
half of a mind that the Lord didn't make it at
all." "I am very glad to hear you say so,''
answered the rector. '' It seems to me better
that you should not believe God had done a
thing than that you should believe He had not
done it well." " But there are things," said
Weir, " you must allow, so plainly wrong ! "
"So much so, both in the world and in myself,
that it would be to me torturing despair to
believe that God did not make the world ; for,
then, how would it ever be put right?
Therefore, I prefer the theory that He has not done
making it yet." "But wouldn't you say, sir,
that God might have managed it without so
many slips in the making, as your way would
suppose?
I should think myself a bad workman
if I worked after that fashion." And the rector
finally replied : " I do not believe that there are
any slips. You know what you are making; but
are you sure you know what God is making of
the world ? You cannot say what looks like
a slip is really a slip, either in the design or in
the workmanship.
You do not know what end
He has in view; and you may find some day
that those slips were just the straight road to
that very end."
And if this is true of the world, is it not also
true of every individual life? We only know
in part; and have we any right to judge of His
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work?
God has not finished with us yet. Let
us wait until He has completed His design and
accomplished His purpose.
When the goldsmith has the metal in the crucible is not the
time to judge his work, nor is it the time when
we are in the furnace to judge of God's work.
We very often misjudge our fellows by
coming to hasty conclusions on partial knowledge. We have to correct our judgments when
all the facts of the case are made known to us.
How often we have wronged a fellow-mortal
by pronouncing sentence on insufficient evidence! And what are we that, with our little
knowledge, should pass judgment upon His
inscrutable providence?
Premature judgments often lead to pessimistic conclusions, which, having reached, the
problems of life do indeed become insoluble.
The meaning of life is made known to those
who accept what is inevitable and uncontrollable
as ordered by a wise Providence, believing that
what they know not now they shall know hereafter. The meaning of life cannot be made known
to those who, continually chafing under their lot,
imagine how different things might have been.
"The common problem, yours, mine, everyone's,
Is not to fancy what were fair in life.
Providing it could be-but, finding first
What may be, then find how to make it fair
Up to our means-a
very different thing."
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And there is much that can be made fair if the
heart has not become soured and the life embittered by the spirit of complaining.
I have
read of a poor widow who had to work hard for
a living in a dingy attic, and whose only child
was a cripple ; but "while she toiled for daily fare
the sound of a little crutch upon the stair was
music to her." One could scarcely imagine a
harder lot-the
husband dead ; the home, an
attic ; and the child, that might have been a
support, a cripple. That would seem to some
the very irony of fate. But love dwelt in the
heart of the mother, and love makes every
burden light.
Is it not better, then-better
for ourselves, better for others - cheerfully
to accept in our life what cannot be helped, and
find what comfort one can, rather than bitterly
to resent our lot, and place ourselves "out of
touch" with God, "out of touch" with the
world, and " out of touch " with our fellows ?
To me this is the alternative: we can either
believe in a world with God, or in a world without God. We can either believe that the world
has been created and is sustained by a Being
perfectly good, or that it is the "fortuitous combination of innumerable atoms," which is to say
the world is the result of chance. Such a theory
is not likely to satisfy us, and, in reality, explains nothing.
We cannot believe the world
has had no beginning ; or, if a beginning, an
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uncaused beginning.
There may be difficulties
,vhen we come to examine the grounds for our
belief in God, but there are far greater difficulties
if we attempt to account for the world without
God. We believe in God, and we believe in
the perfect goodness of God ; for, in spite of the
dark problems of sin and suffering and inequality
and injustice, we see much that is noble and
right, much that is bright and beautiful, much
that is loving and kind. And the evil in the
world is passing away, the good remains. The
\Yorld is moving forward, "onward into light."
" Now we see through a glass darkly," that is,
through a mirror of polished metal, such as were
used in ancient times and which would reflect
obscurely and imperfectly, " but then face to
face."
Further, let it be remembered that even in
the meanwhile we are not left altogether in the
dark. '' We know in part,'' and only in part, it
is true; but, it has been pointed out, we do
know. From the clouds that enshrouded God
there came forth a light, " the light of the knowledge of the glory of God in the face of Jesus
Christ.'' We are not left to grope in the darkness, we are no longer " children crying in the
night" ; He is the answer to our questions ; He
is the solution of our problems.
He brings to
us the assurance of an individual Providence,
and tells us that God is a gracious Father, who
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watches over the life of every child.
" Behold
the fowls of the air, for they sow not, neither do
they reap nor gather into barns ; yet your
heavenly Father feedeth them.
Are ye not
much better than they ? "
" Are not two
sparrows sold for a farthing? and not one of
them shall fall on the ground without your
Father.
Fear not, therefore ; ye are of more
value than many sparrows."
Think of those
summer insects which gather in such great
numbers round you-to your annoyance-along
the country road ; insects which you angrily
swish with your stick, so little you value them.
Take one of these insects and place it under the
microscope, and see what infinite wisdom and
power is displayed in its structure.
And you
will learn that God is the God of the infinitely
small as well as the infinitely great. It is then
that Browning's lines in "Johannes Agricola"
no longer seem exaggerated,
" Ere suns and moons could wax and wane,
Ere stars were thundergirt, or piled
The heavens, God thought on me His child;
Ordained a life for me, arrayed
Its circumstances every one
To the minutest; ay, God said
This head, this hand should rest upon
Thus, ere He fashioned star or sun.
And having thus created me,
Thus rooted me, He bade me grow,
Guiltless for ever, like a tree
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That buds and blooms, nor seeks to know
The law by which it prospers so;
But sure that thought and word and deed
All go to swell His love for me,
Me, made because that love had need
Of something irreversibly
Pledged solely its content to be.''

Surely if so slight a movement as the resting
of the head upon the hand was known to God
before He fashioned star or sun, we may rest
assured that the state of mind which it often
indicates-the
tired anxiety, the weary perplexity-is known to Him now. So much we
know-that
He takes knowledge of us. "The
very hairs of your head are all numbered."
To the question, Does He love me as well
as know me ? this is the answer, God so loved
me as to give His only begotten Son to die for
me. Above the "maddening
maze" of life,
through much that we cannot understand now,
these words came to us again and again, words
spoken by One who knew all things, to whom
the tangled skein of life was all unravelled, "Let
not your heart be troubled, neither let it be
afraid."
For the present they suffice. One
cannot be blind to the pain and wrong which
overbrood the world ; one cannot be deaf to the
" world's travail cries," nor insensible to its
sorrow. But life is not all shadows, the world's
sounds are not all sighs ; and if we will, we may
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see and feel God's love manifested in so many
joyful hearts and peaceful lives, bringing to us
the assurance that an Eternal Goodness overlies
this world of ours. And we may rest content
to leave to that Eternal Goodness the fuller
unveiling of what is now but partially revealed.
Resting in this faith, let us give ourselves
cheerfully to life's tasks, bravely accepting, however little we may understand, the lot a wise
Providence has ordained.
So shall we be the
means of bringing courage and strength to
lives less happy than our own.
" I say to thee, do thou repeat
To the first man thou mayest meet
In lane, highway, or open streetThat he and we and all men move
Under a canopy of love
As broad as the blue sky above."
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"I will be as the dew unto Israel : he shall grow as the lily."Hosea xiv., I 5.

"I WILL be as the dew unto Israel!"
How
often I have repeated this text when gazing
out of my study window, which overlooks the
garden, where, on every leaf and blade of grass,
I have seen so many times the precious burden
of the dew!
" I will be as the dew." What can it mean?
Is it one of those awful passages, dark with
hidden meaning, which, in some mysterious way,
hints at a swift and certain retribution ? Does
it mean that, in your haste and eagerness, in the
madness of frenzy for fame, position and wealth,
I will be a dampness settling down upon you
to cool the fever in your veins, to destroy your
passions, and to chill the ardour of your unholy
desires?
By no stretch of imagination can we
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apply this interpretation ; to do so would be to
twist and distort a precious promise into an
angry sentence of punishment.
This view requires no other support than that given by the
context, which at once reveals no fiery outburst
on the part of the prophet Hosea ; on the
contrary, it is one of the sweetest and most
helpful promises made to a people returning in
penitence to God. "I will heal their backsliding, I will love them freely : for mine anger
is turned away from him. I will be as the dew
unto Israel ; he shall grow as the lily, and cast
forth his roots as Lebanon.
His branches shall
spread, and his beauty shall be as the olive tree,
and his smell as Lebanon.
They that dwell
under his shadow shall return ; they shall revive
as the corn, and grow as the vine ; the scent
thereof shall be as the wine of Lebanon."
Living by the North Sea, we hear the waves
breaking upon the distant shore day and night ;
and if your meditation upon this verse could be
with the actual dew before you-in
this place
of gardens you have ample opportunity-the
echo of its highest and deepest meaning will
never leave you.
In your weariness and
spiritual barrenness it will settle upon your
soul to revive and quicken you. Tennyson
sought the solution of deep problems from the
flower he plucked out of the crannied wall.
The way-side nettle has staggered more than
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one philosopher.
So take this promise with
the principle of the dew before you, and a
kingdom of thought and promise will unfold
itself to your vision, the atmosphere of which
will be like a breath of new life to your jaded
sp1nt. And if you would add richness to your
study, take the Concordance and run your finger
down the passages there given in which the
dew is promised as a blessing. Here are one
or two : " Behold thy dwelling shall be as the
dew of Heaven from above." Also, " His
Heavens shall drop down dew." "My doctrine
shall drop as the rain, and my speech shall
distil as the dew," etc., etc.
Now observe the subtle beauty of thz"spromz"se
to the people of God: "I will be as the dew."
In spring and autumn the grass, leaves of
plants and trees, stones, and other objects, are
often seen to be covered with drops of waterthe dew. It is simply moisture deposited upon
cool surfaces from the atmosphere surrounding
them ; and its formation is exactly similar to
the formation of moisture on a tumbler of icecold water when brought into a warm room, or
the mist which gathered upon your spectacles
when you entered this warm building to-night.
Dew is formed by the condensing of the water
vapour of our atmosphere.
In the day the
earth is heated by the sun's rays; towards sunset the surface of the earth becomes cooled-it
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radiates the heat received. The air in contact
with this b~comes cooled also. When the
atmosphere is cooled below the temperature
known as the "dew-point,'' these drops of water
are deposited on the cool surfaces. If the air
is moist, this " dew-point " is soon reached ;
but if dry, then a considerable fall of temperature is necessary to condense the aqueous
vapour. When the air is cooled below the
freezing point of water, we get moisture deposited in a solid form-hoar
frost and white
rime instead of the dew.
The value of the dew lies in revi-vz"ngthe
parched and sunburnt pastures.
I ts refreshing
and fructifying qualities are as great as they are
necessary. After the sun has been exerting its
power during the day and no rain has fallen;
when plants and shrubs are withered and drooping with thirst ; when all vegetation is parched,
dry, and lifeless, silently in the night comes the
refreshing and life-giving dew. It may mean
much to us, but to the people of the East it has
an even greater significance. Their periodical
seasons of rain are followed by a hot sun and
continuous drought.
During these seasons of
drought, if they were not visited by their characteristic dewfalls, which are very heavy, it would
be a great calamity. Physically, the dew is their
benefactor.
Hence the tragedy of Elijah's prediction : '' There 'shall be no dew nor rain these
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years in all the land." If the rain alone had
been withheld, the dew would have kept things
alive, but when both were denied them there
could be but one result-barrenness,
sterility,
and death.
The dew forms itself, then, to revive and
give new life to parched and sunburnt vegetation.
" I will be as the dew unto Israel!"
To
barren, weary, and lifeless souls "I will be as
the dew," to revive and quicken them. We all
have our moments of doubt and despondency,
seasons in which we have thrown off much
spiritual fervour and inspiration. It may be the
result of reactionary influences after a great
field-day.
Perhaps we are physically out of
condition, or unconsciously we have lost much
through constant contact in business with unscrupulous men. At anyrate, gradually we have
lost an inspiration here and a scruple there. At
another point we have toyed with a principle
until life has commenced to dwindle. The swift
inrush of some temptation, a heart-breaking
sorrow, the treachery of a friend, and the awful
gnawing pangs of poverty have completed the
radiation of our spiritual fervour. But, brethren,
as just at the point of danger the spring-balance
safety-valve automatically allows the escape of
superfluous steam, and the air rushing into the
vacuum causes the break to be automatically
applied in the moment when the train is in
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danger, so when we have reached the point of
danger, the temperature of a spiritual dew point,
we touch the atmosphere of God's compassion
and love, and the dew of His grace commences
to settle upon our hearts, to revive and quicken
the feeble life, and to replenish the dimmed lustre.
At our point of need, in our hungering and
thirsting, the gracious influence of His presence
is ever near.
The tragedy of the whole thing
is when we fail to recognise it, and, like the
prophet of old, with head drooping upon our
breasts, we mutter the querulous soliloquy:
"Let me die! let me die!" Christ's advent was
at a time when the nations had stooped so low
as to touch this moral and spiritual '' dew-point,"
when they had all but reached the point of
despair : " In the fulness of time God sent forth
His Son." At the most needy moment God
became as the dew to His people ; for was not
Christ's mission to give "abundant life" in place
of feebleness, and to minister to the needy, and
give His life a ransom for the many who were
stained and bound by sin ?
" I will be as the dew," then, is equivalent
to: " I will never leave you, nor forsake you."
But, in your deepest need and dire distress, about
you shall be the everlasting arms: In your
feebleness I will breathe into your nostrils the
breath of a new life, and from your soul shall
spring the glad joyousness of a new birth, for
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" I know not where His islands lift
Their fronded palms in air ;
I only know I cannot drift
Beyond His love and care."

But look again at the dew, before passing to the
second clause of the text.
ft gathers quz·etly. vVe hear the pattering
of the raindrops, the shrieking of the wind, and
the moaning of the sea. But whoever heard the
dew in process of formation ? There is no bustle,
no excitement, no mighty upheavals of nature,
no '' ducks and drakes " are played with the
barometer.
Silently it carries on its work of
beneficence.
Brethren, " In quietness and confidence shall be your strength."
No frenzied
excitement, no mad haste, no worry needed
to gain perfection of character.
It is worry, not
work that kills.
The love of sensation and
startling statements are like a volcano destroying
the true spirit of worship in our churches. The
quiet forces are those that endure ; invariably in
nature the noisy are the destructive forces.
If we would have the joy of God's presence, the
consciousness of His abiding love, and the constant inspiration of His Holy Spirit, we shall
not find it in the blare of trumpets and clash of
arms, or in the shock of parties.
It is not
found by merely adding our signature and associating ourselves with some society, however
good its objects may be.
It can never be
9
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realised by the parading of our virtues, or the
publicity of our badges.
In these things there
is much profession, and, I fear, very often, too
little possession.
Quietly and unobservedalone upon bended knee in the secret of our
chamber-the
dew shall form in the inmost
recesses of our souls to revive and fructify the
barren and lifeless.
This is the principle of
Christ's greatest sermon-In
secret!
In secret!
" And thy Father which seeth in secret shall
reward thee openly." Let the burden of our
cry be:" Come as the dew, and sweetly bless
This consecrated hour ;
May barrenness rejoice to own
Thy fertilizing power."

But this is not all, brethren!
It is only a
part of the text.
'' He shall grow as the lily,"
it continues.
How He piles up promise upon
promise, and blessing upon blessing!
The
measure is pressed down to overflowing !
The lily of Palestine is a thing of beauty.
It has a tall stalk surmounted by a large and
gorgeous flower in which the petals meeting
above form a magnificent canopy-a
truly
imperial flower which might well challenge
" Solomon in all his glory."
This was the
Master's description and fit :-'' Consider the
lilies of the field, how they grow ; they toil not
neither do they spin ; and yet I say unto you
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that even Solomon in all his glory was not
arrayed like one of these."
How remarkable
is God's chemistry!
Out of black earth or
muddy water and invisible vapour He builds
up this column of chrysolite and crowns it with
its magnificent head. They are not protected
by glass, or cared for by the hand of man ; no,
they flourish outside among thorns, and are
often hedged about with a crabbed and tangled
mass of coarse weed-like natures.
Outside,
they are of necessity exposed to the fierce sandstorms and the dust of the highway.
Yet in
spite of these blighting influences they retain
their beauty and give forth their fragrance.
God's people are to grow as the lily, unfolding
their life from withz"n, whz"leexposed to the fierce
sandstorms of passz"on, persecutz"on, and temptatz"on. As the dew falls upon the soul, it increases
the possibility of the life from within to unfold
itself in shapely form. This is what the peace
of God in the soul means-within
is a spirit of
contentedness, while all about us there is the
wild rush of angry waters. Only strong and
hardy lives are built up through much exposure.
It is the storm which roots the tree, and the
strokes of the hammer which give muscle to the
arm of the blacksmith.
In the economy of
grace there is small space for the conservatory
spirit. God never seeks to train us when we
are sheltered from the storms, where no tempta-
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tion comes. Dr. J. R. Miller says : " He does
not free us from duty, but He strengthens us
for it. He does not deliver us from conflict,
but He enables us to overcome.
He does not
withold or withdraw trial from us, but He helps
us in trial to be submissive and victorious, and
makes it a blessing to us. He does not mitigate
the hardness or severity of our circumstances,
taking away the uncongenial elements, removing
the thorns, making life easy for us; but He puts
into our hearts Divine grace, so that we can
live sweetly in all the hard, adverse circumstances."
The milk of the Word has been too
much in evidence in our Churches.
The tendency has been to create invertebrates, to circulate
a poor, weak, and trashy literature-specially
got up for Christians.
The result of this is that
many thoughtful men are holding themselves
aloof from us, or are looking with suspicion upon
what they must regard as a nerveless or effeminate form of worship. Men with depth of soul
are those who have passed through the furnace,
who have fought every inch of ground for the
faith they now hold-who, with fear and trembling, have wrought out their own salvation.
" He shall grow as the lz'ly/ "-outside ! outside !
-in an unsympathising world. In the midst
of secular influences and in the centre of the
throbbing multitude.
The cloister spirit is the
greatest parody on the life of faith ever con-
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ceived. Where injustice reigns, where tyranny
is rampant, where lurks sin, disease, and misery,
there must the follower of Christ be found. In
all this He moved and worked, He loved and
suffered. Ever surrounded by the open sore of
a down-trodden, misguided Eastern peasantry
He toiled, in order to lift them and improve
their condition. He shrank not from touching
the foul and loathsome leper. He was ready
and willing to stoop to the lowest-why?
That
all who came in touch with Him might be
raised to the highest, through breathing the
pure atmosphere of His love and sacrifice.
Wherever there was one needy soul, there the
Saviour was found. His passion was to help;
in service He found His truest life. The world
never stood in need of this spirit more than it
does to-day. The cry is for strong men, actual
men, helpful men.
Remember that one strong
soul gives courage to a fainting multitude. How
often the coolness of the captain upon the bridge
in the time of peril has averted a panic among
the terrified passengers ! We should do well to
have the story of the " Birkenhead" writ large
across our feeble and fluttering hearts.
We are not here to take but to give ; not
to be ministered to but to minister. There is
no remission of sins save by the shedding of
blood. Our pledge at every communion service
should be to share His priestly functions, His
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work of redemption.
"And I if I be lifted up
from the earth will draw all men unto Me "-if
ye lift Me up in your lives, if ye are prepared
to share with Me My sufferings and My labours,
the work of restoration and redemption will be
continued. We must grow with the life of God
from within unfolding itself in an atmosphere
that is not, to say the least, helpful. He takes
more notice of the life we live on Monday when
the influences are harmful, than on Sunday
when the atmosphere of the sanctuary and the
help of kindred spirits is afforded us.
To grow as
But to complete the analogy.
the lily means an outside growth, untouched
and unharmed by the dust of the world's
highway.
Not the least of the remarkable characteristics of the lily is its polished stalk, with a cup
or chalice reminding one of chased silver. No
dust clings to it as it does to the clammy stems
of the coarse weeds growing all around it.
To be in the world does not mean to be of
the world. To run with the hare and hunt with
the hounds is at once an indication of feebleness
of character.
We must be untouched by the
taint of worldliness. The dust of the highway
must not cling to us ; we should be able to
throw it off. This does not mean you must
fret and worry if your motives are misunderstood.
It can never imply that your every
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action must be free from criticism.
Let me
remind you that so soon as you seek to become
helpful, so soon as you try to make the world
sweet and clean, you will be persecuted.
Raise
your voice against vice, refuse to become a
party to a certain unfair transaction, etc., etc.,
and the hounds will be let loose upon you. Ah,
brethren ! "If they have persecuted Me, they
will also persecute you," were among the truest
words spoken by the Divine leader of men.
What men will say about you can never be
regarded as the dust, or the taint of worldliness,
unless it be true. Do the right, do justice, be
lawful, cut a clean path through life with loftiness of character and purity of motive: "To
do God's will, that is all that need concern
us. "
I have read somewhere of a certain plant
the more it is pressed and bruised by the human
hand the more fragrant it becomes ; and of a
certain precious stone that needs the touch and
warmth of a human hand to bring out its iridescence. The lily loves the sunshine, drinks in
the dew, and its beauty is assured; it is buffeted
by the storm and its fragrance is carried afar.
So to grow as the lily we must let the touch of
His hand and the dew of His presence unfold
the beauty of the Highest in our characters, and
the blows of an unsympathising world produce
the fragrance of our Master's spirit.
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" As some rare perfume in a vase of clay
Pervades it with a fragrance not its own,
So when Thou dwellest in a mortal soul,
All Heaven's own sweetness seems around it thrown.'
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"They heard a great voice . . . saying unto them, 'Come
up hither.' "-Rev. xi. 12.

I. God's message to the world may be summed
up £n the word " Come." He is constantly
bidding us come higher, nearer Himself.
He
is ever seeking to draw us up to that high level
on which Father and child should always stand.
But I am afraid we do not sufficiently realise
this.
For how seldom we hear Him ! How
seldom we accept His invitation, and respond
to His influences! On how low a level we live
our lives!
Yet it is true.
So we can reach
hopefully forward and upward;
for God's
invitation means His willingness to help us
accept it; and our acceptance is His opportunity
to assist us. And we can go L ipefully to our
fellows, and seek by word and deed and life to
lead them to those higher regions far below
which they live. For we thus co-operate with
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God; and that must mean success, however
limited it may be by reason of man's free
will.

I I. God is appealing to us, giving His invz'tation, in various ways.
r. He is speaking through our scul' s innate
longing .for a higher, purer life, through His
own life which is in every man. For if man be
the child of God, the soul is part of God's life.
And our soul's longing is the life we inherit as
children of the great Father, yearning and
pleading to be freed from the prison we have
made for it by our sinfulness, to have its relationship recognised, to be allowed to occupy its
rightful position, and to hold that fellowship
with the Father, without which it must ever pine
and hunger.
Wordsworth says, '' \Ve come
from God who is our Home " ; and it is for this
life of Home for which our souls yearn.
And
how often God is thus appealing to us when we
allow Him utterance! It may take other forms:
a restless discontent with what is, a loathing of
sin, a feeling that we are capable of being and
doing something greater than we are, that we
are meant for nobler ends than those towards
which we are striving.
But they all resolve
themselves into a longing for something higher
and better.
They are God's appeal to us to
" Come up hither.''
2.

God is invz"tz'ngus too through the noble,
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pure l-ives of others.
How strong an appeal
such Iives make to us at times ! They not only
make us heartily ashamed of our own, but they
make us long to emulate them. And we have
always the life of Christ before us. That appeals
to us to Iive on the highest level. What is the
message of His purity and truth, His goodness
and love, His simple trust and absolute confidence in God, His wonderful freedom from
carking, fretful thought-all
speaking of a life
lived far above our mere existences?
Is it not
that of our text? God is in all true lives, completest in Christ's life, bidding us "Come up
hither."
3. He i's appealz'ng to us through Nature.
And those who love Nature most know best
how strong and clear her voice is as she asks
for life to be lived nearer her Creator. As she
reveals how faithfully in each of her kingdoms
the purposes of her Creator are fulfilled, does
not such revelation come as a summons to us to
fulfil them?
Have her myriad forms of beauty
nothing to say to us of a beauty of life and
character that should be ours ? When " the
heavens declare the glory of God ; and the
firmament sheweth His handywork.
Day unto
day uttereth speech, and night unto night
sheweth knowledge," does no sound reach us
which can be interpreted to mean, "Therefore
glorify God in your body"?
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4. Then how often God g-ives the -inv-itat£on
£n His Revelation ? To repeat its various
forms would be to repeat the greater part of
that Revelation.
But we can name two. The

first is that whz"chHe gives in the revelation of
His Fatherhood.
What can it mean to us
when this great truth dawns upon our consciousness, except a clear call to rise to the dignity of
sonship-to
live as His sons? And what can
that mean but a new life to be lived, new hopes
and aspirations to be realised, efforts to be put
forth in new directions-upward,
homeward ?
For if there be opened out to us the possibility
of growing up into the likeness of our Parent,
can we be content to remain as we are ? Not
if we be true men. So when we turn to Jesus
Christ and see in Him what sonship means,
His life, which before was to us an unattainable
ideal, does it not become an example to imitate
which we feel we can and must concentrate all
The second invitation I would
our energies?
name comes to us in God's revelation of His
love, especially in His gift of a Saviour. That
is not only His invitation to us to accept His
love, to rise to the full enjoyment of its blessedness, and to reciprocate it in fullest measure, to
"love Him because He first loved us " : it is
also His invitation to live-to
live the fullest
life. " Herein was the love of God manifested
in us, that God hath sent His Only Begotten
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Son into the world that we might live through
Him." (R.v.)
It is His invitation to leave
sin, unrest, and despair for purity, peace, and
hope. And through this revelation God speaks
more emphatically, and yet more winningly
and tenderly than through any other means.
It must ever be His great heart-love that will
most surely woo men back to Himself. Love
is irresistible in its attractive power when it
wins its way to the heart of man ; and when
more irresistible than when made manifest in
self-sacrifice? Then turn to the Cross where
love reaches its climax, where the heart of God
is most plainly seen, full of intense love for man
and of intense hatred for sin, and throbbing
with the desire that His children shall no longer
live under sin's sway; whence, therefore, comes
the clearest invitation to us to realise our sonship through Christ, who has "made peace
through the blood of His Cross." Whatever is
the influence exerted by the invitation to live
the life of children of God, which comes through
the revelation of Fatherhood, the invitation
from Calvary to make such a life gloriously
possible by accepting Christ as our Saviour
must be mightier.
From the Cross must ever
come the strongest, clearest appeal that can
issue from God to man to rise to the highest
existence.

5. Then what of the appeal that God is con-
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stantly makz'ng by the Holy Spz"rz"t? As a
matter of fact, all the forms in which God's
invitation is coming to us are the workings of
the Spirit. They all owe their power to Him.
It is He who is quickening our child-life, and
helping it to voice its yearnings; Who is working through all pure, true lives to give us the
vision of the heights to which our souls can
attain, to create the longing to rise.
It is
through the Spirit that we come to know ourselves to be God's children ; that "the love of
God is shed abroad in our hearts " ; and that we
are led to accept the sacrifice Christ has made
on our behalf. He is ever pleading with us and
striving to lead us homeward, Fatherward.
Sickness, bereavement, financial loss, are all
mediums through which He pleads to " Set
your mind on the things that are above, not
on the things that are upon the earth " ( R. v. ).
" Repent ye ! " is His command, " to up and
act for righteousness, and forget that we ever
had relations with sin." "And be converted," is
His call to us to become like our Father, " by
coming to that expression of Him which is the
true idea of child-life."
These .fonns o.f invz"tatz'on are therefore
something more : they are also God's methods
And if we allow
o.f helpz'ng us to accept it.
these divine influences to exert themselves upon
us, no matter how strong may be the hindrances,
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nothing can prevent our nsmg to the highest.
God is mightiest.
Have you never heard these appeals?
Have you never felt these influences?
They
come to you.
For they come to all.
God is
never silent. God never rests.
"Come" will
ever be the burden of His cry, and the expresIf others hear more
sion of His activities.
distinctly the appeals, and feel more strongly
the influences, it is not because God is inviting
you less ardently.
For there can be no
favouritism with God.
Nay ; it is proof of
your farness, of your indifference, of the hardness
of your heart.
And if no sound is heard and
nothing is felt, it is not because He has left you
to yourselves.
He can never do that: you are
His children.
And to make this plain we will
emphasise what we have all along implied.
I I I. This invitation, which takes so many
forms, is the expression of God's deepest longing.
And the gift of His Son, Christ's life and death,
and what these mean to us, speak of the greatest
"lengths of self-sacrifice" to which God has
gone, and is willing to go, " to supply us with
the motive and means" to consummate His
wish. God longs to have us near Himself. For
the separati'on which now exists between us and
Him gives Him pain.
And not only the
separation, but what it involves. It deprz·ves Hi'm
of what He longs to receive at our hands-of
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what His "All-Father"
heart needs.
For
what father is content if, though he gives
to his child of the best, he receives not
even gratitude in return?
What father is
content if he do not receive what all children
should give to their parents-reverence,
love,
trust ? And is God a Father in name only ?
Can He, who has done so much for, and given
so much to, us--can He, unlike an earthly parent,
be indifferent as to whether we recognise His
parental claims or not? Can He be content
without our gifts? I would tell you that our
gifts, if they be rightly given, bring untold joy
into His great heart.
But the sepa,;,ation also
deprives Hz"m of the joy o.fgiving- what is reall)'
necessary to us as Hz·s children. l t robs Him of
the most blessed privilege of Fatherhood-enriching the lives of His children. He gives, and
gives unstintingly, to all men ; but He can only
give His choicest gifts to those who are prepared
to receive them, who come near to Him for
them, who live in constant fellowship with Him.
Must there not always be intensest grief experienced when His children are content with the
meanest gifts, though He has gone all lengths
to give them His richest?
I. Now, if we consider the many expressions
of God's desire that man should draw near to
Him, I think we shall find that they resolve
themselves into this fact: that He longs .for man
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to realise his sonship, i.e., to live up to it, enjoy
its privileges.
To be God's child does not
necessarily mean that a man is participating in
all the joys of childhood. The prodigal was his
father's child, and there was" bread enough and
to spare" in his father's house, even when he
was in the fields feeding swine ; but the fact did
not satisfy his hunger, nor did it fill him with
joy and peace. He was his father's child, though
he was in the far country wasting "his substance
with riotous living.'' So the fact of his relationship did not mean that he was realising itliving as his father's child should. He could
only do that when he came where the influence
of his father's life and love could bear directly
upon him. So God would have us who are in
"the far country" near Himself, that we may
enjoy what is ours by virtue of our relationship
to Him; and that He may bring to bear upon
us more directly the mighty influence of His
life and love. What will that mean to us ? So
many things, which only the experience of it
can reveal. But must it not mean this above
all : that sin will become increasingly the abnormal fact in our lives, and purity increasingly
the normal state of our being ? It must mean
that.
For what of His life is already in us will
be drawn out and developed by what of His life
is allowed to exert itself upon us ; and more of
His life will flow into us. His love, also, will
IO
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pour into ours its own nature. We shall grow
to love what He loves. That will mean we
shall hate sin with increasing intensity, and shall
be less and less subject to it. In fact, as the
strength of our spiritual life and of our love for
purity increase, the sin in the flesh will be
brought into complete subjection.
We shall
be "sons of (our) Father which is in Heaven,"
in the sense Christ meant.
2. God, then, in a word, longs for us to
"come up hither," that in the pure atmosphere
of His life and love we may enjoy healthiness of
soul Have we that? For that is our great
need.
A perfectly healthy body enjoys immunity from the ravages of disease germs, for
in it they have nothing on which to fasten. So
to a healthy soul sin is harmless. We recall
Christ's reference to His state: "The prince of
this world cometh, and he hath nothing in Me."
But how many of us dwell, if not in the far
country, at the nearest amongst fens and swamps,
surrounded by the chilling mists of doubt and
fear, and breathing the miasma of the moral
marsh and pool into which sin is ever emptying
its pollution!
Is it very wonderful then, that
we have not the healthy characteristics of children
of God, that so many of us are puny, delicate,
spiritual consumptives?
That we are so spiritually weak, so liable to yield to temptation ?
Obey God's call. Live in the vitalising, invigorat-
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ing atmosphere of the heights of God; and we
shall be strong and true, and shall be "delivered
from the bondage of corruption into the liberty
of the glory of the children of God '' ( R. v. ).
3. But to live the strong, pure lives of sons
there must also be uninterrupted fellowship
between Father and child. So God is calling
us "up hither" that we may have "fellowship
one with another." We mean something more
than prayer, though prayer is one of its elements. We mean also companionship-if we
dare use so familiar a phrase.
Would not the
terms " Father '' and " child " be meaningless to
us if our Parent could not in some way be our
Companion also ; if we could not hold mutual
intercourse? Enoch walked with God. Abraham
was the friend of God. How great is our need
of such fellowship! For it will mean to us
knowledge of His love and will, and thus
love for Him and for what He wills, in everincreasing measure.
It will mean life, life
abundant. For it is also the union of our souls
with God, by which His life and love can ever
flow into us. It will mean holiness. For contemplation of and association with the Holy One
will make us holy : will enable us to be "imitators of God as beloved children " ( R. v. ). It
will mean that our "life is hid with Christ in
God," that in Christ we continually dwell with
God. For we have our fellowship with God
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in Christ.
Father and child meet in Him.
By growing "into the divine fellowship (we
shall) become more receptive of God's inward
working ; whereby God (will be) more able to
accomplish His own will in us. God can do
more in a praying soul than in another, because
that soul is more open and responsive to His
grace. "
But it is this uninterrupted fellowship that
we find so difficult to enjoy. The world intrudes
in the most sacred moments of our life, and
sometimes completely severs, for the time being,
the connection between our soul and God.
Is it not because we live so near to the world?
Is there no spiritual lesson to be learnt from the
fact that Christ went often " up into a mountain
apart to pray"?
God would have us where the
influence of the world can have no power over
us to interrupt our fellowship. And where but
" up hither" can the soul find that solitude
without which it cannot utter itself as it would,
without which it cannot receiveGod's confidence?
Believe me, it is possible to be right in the
midst of the bustle and worry of life, and yet
hold converse with God, as if we were on the
mountain's summit where no sound of the world
at our feet could reach us. It is possible to be
where the world's voice can win no echo
_from our hearts-" in the secret place of the
Most High.''
" If we walk in the light as He is
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in the light we have fellowship one with another"
-" each step forward is the realisation of a
closer fellowship with Him "-" and the blood
of Jesus His Son cleanseth us from all sin."
4. I cannot conclude without emphasising
what is implied in continuous fellowship, what is
essential to the realisation of sonship-a growing knowledge of God. How can we know
Him unless we see Him? God, therefore, calls
us "up hither'' that we may have a clearer and
more comprehensive vision of Himself
We
certainly cannot obtain that in the valley. Not
a clear vision : for there are so many mists
and clouds and shadows obscuring our vision.
Nor a comprehensive vision : our outlook
is too limited.
Even our knowledge of
His goodness and love is small. We can know
little of what they mean, of their grandeur and
power. It is only when, in answer to God's
caII, we leave the valley for the heights of God,
that, day by day, there come to us new and
wider visions of Himself, of His goodness and
love-" New thoughts of God;" that we more
clearly understand His nature, and thus His
will and purposes ; the meaning of His love,
and thus what He can do, and longs to do, for
us.
But that is not all. It is only as we toil up
those heights that we come to know ourselves.
Only clearer visions of the Fatherhood give us
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clearer ideas of sonship. Only a wider knowledge of His will and purposes enables us to see
of what we are capable. Only a growing conception of what God will do, and longs to do,
for us will give us the incentive to do larger
things, and to strive to live that fuller, richer,
complete life-the life in Christ with God. Only,
then, "up hither'' are our ideals, aims, and
desires, high and pure and noble ; and do we
attempt to fulfil, because we know we can
accomplish, the great purposes for which God
created us to carry out.
"Come up hither," says God, "that you may
know Me, your Father; and, knowing Me,
know yourselves-what
you are, of what you
are capable ; and live as My children-do
My
will, live out My purposes."
But, my brethren,
do not let us be deaf to that other Voice which
is saying, "I am, the Way, and the Truth, and
the Life : no one cometh unto the Father but by
( or through) Me." And do not let us forget
that to attain unto the highest life we must absolutely surrender ourselves to the Holy Spirit.
For He alone can free our child-life from its
degradation, regenerate the whole man, and
work that '' continuous transformation
and
ennoblement within us which is the distinctive
mark of the children of the kingdom."

RE\'.

(oF

\\ ' . A. TODD
C .-\ 1( 1.ISI.E).

XI

THE

SOUL'S
REV.

EXPERIENCE

W. A. TODD,

OF GOD

OF CARLISLE

" I will say of the Lord, He is my refuge and my fortress :
my God; in Him will I trust."-Psalm xci., 2.

THE first half of this verse may either be the
utterance of a recent decision or the utterance
of a past experience.
I think it is the latter.
It sounds like the testimony of a soul that has
passed from the general knowledge that a man
who dwells with God is blessed, to a personal
acquaintance of this fact, and knows in his innermost being that he is blessed.
It is evident
the predicate does not indicate futurity so
much as it does emphasis.
Sometimes when
we wish to be emphatic in our statements about
a man, we exclaim : " Well, I will say this for
him." Such is the use of this verse.
The gracious memory of God's goodness
has been aroused by the declaration of the first
verse ; and the soul, that knows how true that
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declaration is, cannot be silent-it must publish
out its testimony. The happiness of the soul
in its possession of God and gratitude to God
are the things which forbid silence, and are
powerful enough to even unloose tongue-tied
souls. The Psalmist was under the same constraint which made Watts, when he remem ·
bered what God was to those who knew Him,
to exclaim:
" Come ye that love the Lord,
And let your joys be known.
Let those refuse to sing
Who never knew our God ;
But servants of the heavenly King
Must speak their joys abroad.''

We may be sure there is a great compulsion
behind all who can testify with the Psalmist,
"I will say of the Lord, He is my refuge and
my fortress: my God; in Him will I trust."

I. The testimony of the Psalmist tells of a
soul's experience of God.
Even the most casual observer must be
aware that there is a spirit of agnosticism
abroad concerning invisible things, i.e., God,
the soul, and the relation of the soul to God.
It is a very foolish procedure to try to overcome
this agnosticism by quoting proof texts, by
repeating our creeds, or by arguments.
The
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only possible way of successfully combating
agnosticism is by appealing to experience, for
after all a man is only sceptical concerning the
thing about which he ha~ no personal knowledge. And because our beliefs and our unbeliefs can only be established or destroyed by
an experimental knowledge, therefore when a
man is ignorant of God all the arguments you
can bring forward will do Iittle to overcome the
non-belief of his soul. The only way by which
a man's agnosticism can be destroyed is for that
man, somehow or the other, to have an experience of God : negation cannot live in the atmosphere of experience.
The testimony of the soul which has had a
personal experience of God should be treasured
as priceless, for every testimony of positive
knowledge is worth more than a thousand declarations of agnosticism. When a man comes
to me and declares soberly, with honest motive
and intelligently, that he has had such and such
an experience, I must accept that statement;
and not all the subtle sophistries of a David
Hume can destroy the reliability of that testimony. If his experience is different to mine,
all I am entitled to say is, "Vl ell, I have not
yet had your experience."
It would be the
grossest presumption if I were to deny his
statement and ridicule it as impossible. Before
I could become the denier and scoffer I must
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pass through all the experiences possible to
human nature, for it might be that there stands
before me a man who has had an experience
such as I have never known.
One intelligent positive testimony of a soul
who knows God is of greater worth to humanity,
and is on sounder scientific basis, than all the
volumes of agnosticism.
Humboldt, in his
"Cosmos," says, "We are far distant from that
period when it was thought possible to concentrate all sensuous perceptions into the unity
of one idea of Nature.
The true path was
indicated upwards of a century before Lord
Bacon's time by Leonardo da Vinci in these
words, ' Commence by experience, and by means
of this discover the reason.' " On the authority
of these words I claim that the Christian who
declares, "He is my refuge and my fortress:
my God," is as trustworthy a testifier of spiritual
things, which only come by spiritual experience,
as the astronomer is of the worlds which hang
out their lamps at night.
The humblest child of God has as great a
weapon forged for his defence of spiritual truths
as has the most learned : they each have an experience of God, and that is a weapon which
can never be blunted by any intellectual parrying. Henceforth, when we are assailed by the
unreasonable, unscientific sneers of agnostics
( who, by their very name, declare their incapacity
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for entering the polemical arena of spiritual
things), let us use the weapon forged in the
deep, secret places of the soul, where tears and
groans and blood are mixed to make the steel
unbreakable - the weapon of a personal experience.
A well-known thinker writes, " Christianity
has resided and has wrought in the sphere, not
of creeds nor of theologic affirmations pro and
con., but in the spiritual experience of its peoples.
The whole mystery of the Gospel is contained
in the lives of the saints. Strange that men
should worry about the credibility of a text in
Matthew, or the tenableness of a theory of
inspiration, as if that were the vital point. Let
them, instead, open the Church's devotional
literature, or peruse the biographies of believing
men and women, and they will find themselves
in a region of facts, of data, of the human spirit
which reveal the highest certitudes, and against
which the most remorseless criticism arms itself
in vain. .
Christ's record in the world is
written, not in doctrinal schemes, but in the
heart's affections He has called out, in the new
experiences and disciplines upon which He has
set the sail, in the life of love, faith, and prayer
which He has instituted.''
My brethren, if you have an experience
which enables you to say to the man Christ
Jesus, " My Lord and my God," then you are in
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possession of the best apologetic for Christianity
and for the Divinity of Jesus Christ that you can
have. And, although you may never be able to
give an intelligent reason for the faith that is in
you, you are wiser than all the intellectual giants
of doubt, if you can truly say, "He is my refuge
and my fortress : my God."
I I. The testimony of the Psalmist tells of
the wealth of such a soul experience of God.
I know that the mere possession of a thing
often makes that thing valuable to the one who
possesses it. Coventry Patmore, in his exquisitely sweet poem, "The Angel in the House,"
declares the truth that, possession often gives an
intrinsic value to a thing which is only mediocre.
"Thy tears o'erprize thy loss. Thy wife,
In what was she particular ?
Others of comely face and life,
Others as chaste and warm there are,
And when they speak they seem to sing ;
Beyond her sex she was not wise ;
And there is no more common thing
Than kindness in a woman's eyes.
Then wherefore weep so long and fast,
Why so exceedingly repine ?
Say how thy beloved surpassed
So much all others?
'She was mine.'"

Even so! A piece of common glass, may,
because of its associations, be prized by a rich
man more than all his diamonds, rubies and
pearls.
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But the things which are of the greatest
subjective value to man must have an equally
great value in themselves.
Nothing can be of
real value to us which has not a value of its
own ; and, moreover, its real value to us cannot
exhaust its own worth. Just ponder over the
wealth of a soul experience which compels a
man to say, "He is my refuge and my fortress:
my God."
refuge from
(a) He is my refuge-my
trouble and sorrow and despair.
There is
pictured for us a place of peace, a quiet hiding
place from the distressing things of life. What
a house on a wind and rain-swept moor must be
to travellers, so God was to the Psalmist. No
matter how wildly the storms and hurricanes
may roar, the soul that has found its shelter in
God may rest secure and unafraid.
But there is another picture which comes
before me when I think of God as a refuge.
Every man who has to live a strenuous life
against those forces which, while they may not
be against him, ref use to yield their best except
under compulsion, has some spot where he can
go-some retreat, some quiet road, some wood,
and some tree in that wood, some room in the
house where he often retires, not in def eat,
but to gather together his energies, to buckle
tighter the armour, and for a while, to take in,
consciously or unconsciously, the strength of the
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hills, the stream, the stars, and the silences ; and
blessed is he, if he is conscious that God is near
to him at those times. But a thousandfold is
the blessing which comes to him if he goes with
conscious intention to talk with Him who built
the hills, and sent forth the water, and established the worlds.
(b) He is my fortress-my
fortress 111
trouble.
There is a gathering together of
the antagonistic forces ; there is almost the
sound of clashing arms in these words. And it
is well that God is a fortress then. The forces
arrayed against the soul are not merely powers
which need to be coerced if they are to yield
their best, but some of the forces are in
antagonistic opposition to the soul.
They
are not like the impersonal wind and rain and
hail of the moorland ; they are like hostile
foes in battle array, full of determination to
overcome the soul.
At such times as these,
what a fortress was to the people of ancient
days-a
place of secure defence-so
God was
to the Psalmist.
(c) He i's my God. This is an advance upon
the other two utterances.
It is a grand thing
to be able to say of anyone : "He is my refuge.''
It is a better thing to be able to say: "He is
my fortress, my protector."
But it is the acme
of happy experience to say: '' He is my friend,
my companion, my confidant."
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Man's nature is such that he cannot be
satisfied with anything less than personality in
the relationships of life; he is so made that he
will ever strive to reach the friendship of his
fellow-man. But if this be true between man
and man, it is certainly true of the soul with
reference to its experience of its Creator. Let
Rationalists and Positivists and Agnostics say
what they like out of their ignorance: the soul
of man cannot rest contented with a Superior
Force which guides the atoms of life, nor with a
Power which works for righteousness ; it calls
out for, and must have, a Personal God. The
depths of man's personality cries out to, and is
answered by, the depths of God's personality.
"He is my refuge, my fortress "-and blessed
climax-" my God, my personal friend, my
companion, my confidant."
If God was all this to the Psalmist-if God
is all this to many of us-what a glimpse we
have of the wealth of God's being! From the
wealth of our subjective experience of God we
conceive something of the objective experience
of God Himself. From what we know Him
to be to our soul we have a revelation of what
He is in Himself.
And at the sight-which
has not yet been granted to the eyes of man,
but only to his soul-we hasten to prostrate
ourselves before Him in a rapture of joy and
wonder.
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I I I. The testimony of the Psalmist tells of
the result of his soul-experience of God.
Tyndall, in the first of his lectures on Light,
contrasts the knowledge of the ancients and the
moderns about light -that
" familiar phenon1enon "-and says that "without experiment,
which belongs to a later stage of scientific
development, little progress could be made in
this subject." Thus he lays it down as a postulate that experiment is necessary for the full
development of science. Certainly it has been
by experiment that we have found out the
secrets of God's uni verse and increased our
knowledge.
The testimony which science is now giving
to man concerning the value of all the things of
which this world is made, is such that we cannot
now declare anything to be worthless, for even
those things we once thought of no value are
proving to be almost priceless. This change in
our valuation of things has been brought to
pass through the process of scientific experiment.
Then, how scientific is the resolve of the
Psalmist when he says, " In Him will I trust"!
Trust, or faith in God, is the experiment of the
soul in spiritual things, and the only way to a
fuller knowledge and a more blessed experience.
No longer need the scientist sneer at the faith,
the trust, the experiment of the Christian, for
the man who trusts God in all the circumstances
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of life is as rational, and proceeds from as
rational a basis, as the scientist who, starting
from the known, goes on by experiment to
discover the unknown.
Read this verse again. How it sounds like
an experience given in an old-fashioned Methodist class meeting. He begins with the testimony of his experience, "He is my refuge and
my fortress: my God." He ends by resolving
to put further confidence in God, " In Him will
I trust." So it should ever be; our experience
of God's goodness should lead us to greater
trust, and we may be sure that greater trust will
result in a widening of our experience of God.
My brethren in Christ ! You have an
experience worth possessing.
You have a
spiritual, personal knowledge of the infinite love
of God which redeems men from sin unto holiness; you have a spiritual, personal knowledge
of a living Christ, the Friend of Sinners; you
have a spiritual, personal knowledge of a Divine
Spirit who regenerates and converts; you have
a spiritual, personal knowledge of the peace that
follows belief in Christ, of the joy of a life which
dwells with God. Whatever you do, I beseech
you hold fast to that experience, and let no intellectual doubt, no pettifogging sophistry cause
you to cast away that experience. Your knowledge of God is as valuable to you as the results
of scientific experiments are to the scientist. As
II
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he would not allow you, an ignoramus in science,
to question his assertion, no more allow his
ignorance of spiritual things to question your
experience.
He knows the works of God by the
head-you
know God, the Worker, by a personal affection.
Let nothing alter your experience of God,
of the Christ, of the Holy Spirit.
Let your
experience never alter, except to be enlarged,
purified, and intensified.
This is the will of
God concerning you.
The wealth of your
experience should tell you of a greater, deeper
wealth yet to come ; for out of the Infinite God
can come infinite soul experiences.
What are
you to do in order to obtain that better experience? Why, this : you must experiment with
God-" In Him will I trust "-along the lines
He shall reveal. And, blessed be His name,
the experiment will resolve itself into a better
knowledge, which all the gold of earth or arguments of men cannot obtain. Glorious words
are these-experience,
experiment,
expert.
" I will say of the Lord, He is my refuge and
my fortress : my God ; in Him will I trust."
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"God is a Spirit : and they that worship Him must worship
Him in spirit and in truth."-J ohn iv., 24.

THIS marvellous utterance, this directory of
worship, was Christ's answer to the woman of
Sychar, who asked of Him a question again and
again discussed between Jew and Samaritan,
whether on Mount Gerizim, beneath whose
shadow they were then standing, or at J erusalem, men ought to worship. The Jews, in their
blind fanaticism, had made God a local deity ;
they had shut Him up in their temple, and out
of Jerusalem there was no way into the Divine
presence.
The Samaritans knew that they,
with their rites and ritual, were so regarded by
the Jews; shut out from all Divine privileges,
excommunicated from all Divine blessings. To
the Jews every other altar was a mockery, and
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every worshipper at it was a heathen.
This
woman discerned the superiority of Christ to
His race, so she approached Him with the
question as to whether He too believed in the
localisation of worship : whether He thought
that God could be confined to any one place.
This is Christ's answer. God cannot be shut
up in any temple, or in any city ; God is omnipresent, boundless, eternal. Wherever there is
a heart to pray, there is a God to hear and to
bless. "God is a Spirit : and they that worship
Him must worship Him in spirit and in truth."
There is that word "worship."
It is a term
we commonly use. Do we understand its significance ? It is a word that contains the very
essence of the thing before us.
" Worship"
means worth ; the acknowledgment of worth ; any
and every acknowledgment of worth is worship.
It may find expression in a word, or be unexpressed in the heart, but it is worship. Of any
and every place in which worthy thoughts of
God fill our hearts we may safely say, "Surely
the Lord is in this place." We need never to
be afraid of holding worthy ideas of God. Our
fear should be that they are not worthy enough.
If one doctrine be better than another, it must
be truer. Christ's principle of teaching was to
give men worthy ideas of God. He spake of
Him as "our Father," and in the continuation
of that same discourse He declared, " If ye,
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then, being evil, know how to give good gifts
to your children, how much more shall your
Father which is in Heaven give good things to
them that ask Him ? " What father will not
give his best, his very best, for his child ? I
heard a Christian man say it was Fat her hood
that enabled him to revere and to love God.
The giving of earthly parents is the witness to
a grander giving in the Divine Parent.
Now, John was essentiaIIy a seer. He saw
truths in symbols and in pictures. He used the
sweetest terms for designating God. Listen !
" God £s lzght." What a beautiful symbol!
How impartial is the light. There is not the
least difference between the light that comes
down upon the peasant's cottage and that which
lights up the princely palace. It is the same
sunlight that gladdens the beggar and the king.
"God is light "-shining on the forest, smiling
on the plains, stealing through the windows of
this sanctuary.
How easily God is approached.
How easily He is entreated.
It would be a
much more difficult task to keep the light out of
this church than to let it in. God is difficult to
keep out of life, but easy to let in. Haeckel's
theory of '' tearing God out of the heart " can
never be accomplished. For man is made for
God, to manifest His glory. "God is light."
John says, " The true light lighteth every man
that cometh into the world." Another term that
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John uses to reveal God is Love. '' God is
love." Love is the most active thing in all the
world. See it in the conduct of a tender and
faithful wife towards her husband ; in the
mother's sleepless activities towards her babe ;
in the devoted servant towards the master.
What will love not do in the way of constant,
self-denying, untiring activity, or bear in the
way of privation and suffering? Years ago,
when sickness had entered the home of Princess
Alice, her little boy was very ill with diphtheria.
The doctors warned the mother of the danger
of inhaling the breath of the child. As she
stood by his bedside, watching his actions, she
laid her cool hand upon his fevered brow. The
touch seemed to recall the lad's senses, and he
nestled in her lap, and throwing his arms around
her, whispered, "Kiss me, mother."
The
mother-love conquered. She kissed the child,
but it was death to her. 0, what a love is a
mother's ! Love stops at no peril or sacrifice.
"God is love." Wherever love is there is God.
Then He is in the humblest cottage and on the
loftiest throne. But to say God is a spirit seems,
at first sight, more difficult to understand than
any of the previous terms used for God. The
words," Father,'''' Light,"" Love," are full of
significance to us. But "Spirit."
What does
that word imply? Let us look at the word, and
we shall see how near it brings us to the Infinite.
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When we ask what is man, we answer, not his
body but his spirit, not his outward form but
his inward affections ; so when we ask what
God is, whilst there is much that we cannot
answer, yet still, if we think of Him as a spirit,
we are taught to believe that it is by His spirit
that we can best understand Him-that
is, in
those attributes of wisdom, love, goodness,
which are like the same qualities in man. Then,
the conception Christ gives us here of God is
really first a conception of man's best self, which
is his true self, and then a view of what God is.
"God is a spirit,'' and man is a spirit. Man is
a partaker of God's own self. It is our best
thoughts and our best feelings leading us to the
" Eternal Goodness."
" No offering of my own I have,
Nor works my faith to prove ;
I can but give the gifts He gave,
And plead His love for love."

It is the unwritten revelation of God in the
human soul corroborating the revelation we have
of God in this sacred Book. The nature of God
and the nature of man determines the quality of
sincere worship. "God is a spirit," and man
is a spirit, and they that worship God " must
worship Him in spirit and in truth."
To worship God is our highest privilege.
Man is essentially a religious being, made for
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fellowship with the Divine. Drummond said :
"Man's soul is a vast capacity for God." Paul
prayed that the Ephesians might be filled with
the fulness of God.
And, since we clearly
recognise the worship of God to be incumbent
upon us, it is of the highest importance that our
ideas of worship should be correct. Our text
throws the needful light upon the matter. God
is to be worshipped in spirit and in truth. Thus
nothing outward or formal can be, in the truest
sense, acts of worship unless they are the expressions of the spirit life within. Oh, do not
think that psalm-singing and response to prayers
are worship! They may be aids to worship,
but they may also be the symbols of mockery.•
To utter words that we do not feel in our innermost soul ; to go through forms of service that
have no meaning to us except custom, what is
that but to mock God ? The elements of true
worship are found in the secret of the soul, in
the silent adoration of the voiceless spirit, in the
hunger of the heart after communion with the
Infinite. It is a consoling promise and a blessed
fact that '' where two or three are gathered
together in My name there am I in the midst
of them." Art may have expended upon the
building in which we congregate no architectural
beauty, wealth may not have ransacked her
coffers to adorn it, its service may not be imposing, but these are not the things which God
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delights to honour. His all-searching eye beholds
the hearts of the worshippers, and it matters not
where the true worshippers may meet ( whether
in the gorgeous cathedral or the spacious sanctuary or in the thatched cottage, where the few
neighbours have drawn up around the farmer's
fire, or on the hillside, with a stone for the altar
and the heavens for the canopy, and the song
of the bird for the accompaniment of their
devotional music), their presence is consecration.
If there be but the prayer of the penitent and
the hymn of the grateful, Heaven's sympathies
will be enlisted, angels will hover as ministering
spirits, and God will be there. Let everything
you do here, and in every place that hears the
uplifting of your voice, and sees the outward
semblance of your humility, be the expression
of your soul's desire to worship God. It is the
prayer of the prayerful and the song of the
songful that finds its way into the presence of
the Infinite, and comes back to the heart laden
with the benediction of peace.
But this aspect of the Divine nature not
only directs us in our worship, but z'ndz"catesby
what means the world wz'll be brought to God,·
and that is by the assent of the spirit of man
coming into communion with the spirit of God.
The world was influenced to the Christian faith,
in the first instance, by the internal evidence of
Christianity.
Every message of the apostles
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was more than a doctrine from God. It was an
experience.
It was the living verification of the
message from God in their own hearts, offered
to the practical test of their hearers.
They
believed and therefore spoke. They were telling
their own experience when they said, " If any
man be in Christ he is a new creature."
It was
this living, inward, spiritual experience that they
taught which brought them into sympathy with
their hearers. \Ve have an illustration of this
when, on the day of Pentecost, the apostles, being
filled with the Holy Ghost, began to speak with
other tongues as the Spirit gave them utterance.
When the multitude came together they were
amazed, and were in doubt, saying one to
another, " What meaneth this ? " Others, mocking, said, " These men are full of new wine."
This taunt brought Peter to his feet, and, standing up with the eleven, lifted up his voice-here
begins a new line of preachers.
Listen to him:
'' Ye men of Judea, and all ye that dwell at
Jerusalem, be this known unto you and give ear
unto my words." Peter had never done such a
thing before. He had previously been too great
a coward.
Why, when charged with being a
follower of the Nazarene, he had denied the
charge with oaths and curses.
But what a
change has taken place in him. He is another
man.
At one time he was weak because he
feared consequences.
Now he is bold, strong,
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He was
true to truth and to conviction. With strength,
power, elevation of spiritual tone, and selfpossession he spake to the multitude, and the
burden of that speech was a call to repentance
and faith in the Lord Jesus Christ.
Men were
pricked in their hearts. The cry was " What
shall we do ? " Then Peter said unto them,
'' Repent and be baptised every one of you in
the name of Jesus Christ for the remission of
sins, and ye shall receive the gift of the Holy
Ghost." " And they that gladly received his
word were baptised : and the same day there
were added unto them about three thousand
souls.''
It was from the Holy Spirit the
apostles derived those wondrous gifts of
heart and intellect and character which made
them mighty public witnesses, and elevated
their teaching into an irresistible and victorious
spiritual power. We are face to face with the
same fact in this woman of Sychar. No sooner
did she perceive the Christ of God than she
believed in Him and went immediately into the
city and declared to the men, " Come, see a
man which told me all things that ever I did :
is not this the Christ?" And, we read, '' and
many of the Samaritans of that city believed on
Him for the saying of the woman, which
testified, ' He told me all that ever I did.' ''
It was the same power that flowed into the
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hearts of Wesley, Whitfield, Luther, and Paul,
and made their messages so powerful to the
human conscience. All true abiding success is
born of the Spirit of God. It is not our creed
or ritual, but what we are that gives us influence.
The world does not want priests, but pietists ;
not show, but saintliness.
The reality of our
religion must be seen in us, or the world will
not accept our testimony.
The Church has
always been the strongest when its faith has
been the most faithful and its experience the
most exemplary.
The power of God must
work in us and through us, if we are to have
power with men. There never has been any
spread of Christianity, any successful evangelistic
work, excepting by the distinct doctrines of the
early Christians.
The victories of Christianity,
wherever they have been won, have been won
by telling men of Christ's vicarious death and
sacrifice, by preaching ruin by sin, redemption
by Jesus Christ, and regeneration by the Holy
Spirit. This is the teaching which for eighteen
centuries God has honoured with success; and
we may depend upon it, if we want to do good
and shake the world, we must fight with the old
apostolic weapon and stick to the old truth.
" Spirit of purity and grace,
Our weakness, pitying, see ;
0 make our hearts Thy dwelling-place,
And worthier Thee."
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Finally, it is this spiritual aspect of God
which makes the difference between the various
offences committed against the Divine.
Our
Lord Himself drew that distinction when he
said that "blasphemy against the Son of Man
shall be forgiven, but blasphemy against the
Holy Spirit shall never be forgiven "-that is to
say, whatever mistakes a man may make concerning the outward form in which Divine truth
is manifested shall be forgiven.
For every
earthly manifestation of God must be liable to
difference of apprehension ; but there is a blasphemy against sacred things which is quite
different: to refuse the good, the pure, the
spiritual, because that man is selfish and impure-such
a one is sinning against the Holy
Spirit. It is turning away from God; for it is
through the Spirit God is approached.
It is
not the letter of any creed that giveth life, but
the spirit of the creed. The letter killeth ; it is
the spirit that giveth life. Even the most
elaborate worship becomes unspiritual, of which
we have lost the meaning, and which does not
tend to make us wiser and holier. The simplest, plainest worship is spiritual, if it helps us
to do our duty and to be more loving to men
and more devoted to God.
It is at the Cross where we get the sincere
spirit of worship. There we behold God, our
loving Father, giving His greatest gift for us.
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And oh, the value He places upon us ! the
dignity He sees in us ! We do not see ourselves as God sees us.
We have not yet
fathomed the greatness or the worth of the
human soul. May God enable us to see ourselves as He sees us, not merely as sinners, but
with the Divine image stamped upon us! We
are partakers of God. It is at the Cross we
behold God's love, and it is that love that reveals to us the sinfulness of our sins. It is the
sacrifice He made for us that draws our reverence and our love to Him. It requires but one
clear vision of God, suffering in Jesus Christ
for our transgressions, to soften the hardest
heart and to bend the most stubborn will. It
is this vision of God suffering, dying to bring
us back to Him, that produces penitence for
our sins, that compels us to pray for pardon;
and peace having been made betwixt man and
God, real heartfelt thanksgiving is manifest.
To worship God we must have a changed heart
and a changed life. It is at the Cross the great
work of redemption is realised, and where true
worship begins. It is there penitence, prayer,
adoration, and thanksgiving are sincerely felt.
" Love so amazing, so Divine,
Demands my soul, my life, my all."

This is the spirit of worship-the
spirit of true
surrender of soul and life and all to God.
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"The Cross! 0 ravishment and bliss!
How grateful e'en its anguish is;
Its bitterness how sweet!
There every sense, and all the mind,
In all her faculties refined,
Tastes happiness complete."

May we be enabled to worship Him who 1s a
Spirit in spirit and in truth.

